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“For Christians, Jews were eternal strangers.” 
— J. Hood! 


Poor Jews! — condemned by God and fate to be forever misunder- 
stood, neglected, insulted, abused, envied, pitied, indeed hated by all 
mankind. The subject of insult, calumny, slander, nay, even beatings, 
torture, and all manner of physical abuse. Such an unkind destiny. 
How did it come to this? How is it that throughout history, Jews have 
come to be detested, battered, and beaten down? Is it something 
about Jewish culture? Religion? Ethnicity? Values? And how does 
this long history relate to present-day abuse and hatred heaped upon 
Jews worldwide, and on the Jewish state? 

These are important questions, given the present state of the world 
and the power and influence commanded by the Jewish community 
generally. Part of the current animosity is based, no doubt, on the 
mere fact that Jews, a small minority in every nation of the world save 
Israel, hold grossly disproportionate power to their numbers.* People 
everywhere, no matter their religious or political context, understand 
an elemental fact of democracy: that a small, wealthy minority should 
not exert disproportionate influence in the life of a nation. That the 
Jews do this is undeniable. They would be disliked on this count 
alone. 

But there is much more to the story. Their present level of influence 
is unprecedented, but Jews have had access to power for millennia. 
Against this backdrop have been numerous pogroms, banishments, 
and outright massacres. Thus it was not strictly their influence that led 
others to detest them. Other factors have been at work. By recounting 
this history, and the observations of prominent individuals, we may 


1 Aquinas and the Jews (Philadelphia: University of Pennsylvania Press, 1995), 22. 

2 The nations with the highest Jewish percentage (apart from Israel) are: (1) USA 
— 1.8%, (2) Canada — 1. 2%, (3) France — 0.8%, (4) UK — 0.5%, (5) Australia — 0. 
5%. Http://www Jewishvirtuallibrary.org 


90 The Occidental Quarterly, vol. 11, no. 2, Summer 2011 


better understand the Jewish phenomenon, and thus learn how to bet- 
ter deal with this most influential minority. 

In the present essay I will trace the history of negative attitudes to- 
ward Jews and Jewish society, beginning in ancient times. The point is 
not to revel in abuse, but to give voice to the most articulate and in- 
sightful critics of Jews — and to draw plausible conclusions. In the aca- 
demic literature, such a study would come under the heading “history 
of anti-Semitism.” There are many such works; the library database 
WorldCat lists 844 English-language books published in the past 10 
years alone. But these books — the vast majority by Jewish authors — 
reflect a strongly pro-Jewish bias. Consequently the critics are nearly 
always the source of the problem, never the Jews or Jewish actions. The 
Jews themselves are almost uniformly portrayed as an innocent and be- 
leaguered people, set upon by cruel and vindictive forces. The various 
“anti-Semites” are depicted as sick individuals, sadistic in nature, even 
downright evil. At the very least, they are severely mentally ill. Jewish 
theories of anti-Semitism as psychiatric disorder, such as those devel- 
oped within the framework of psychoanalysis — most egregiously, the 
Frankfurt School, are a prominent theme of Kevin MacDonald’s The 
Culture of Critique. 

Consider this impressive statement from a recent “anatomy of anti- 
Semitism” by Frederick Cople Jaher: 


In the 1940s and 1950s students of anti-Semitism widely regard- 
ed that phenomenon ... as a ramification of severe emotional or 
social disorder. They realized that Christian prejudice...could 
not explain the firestorm that had nearly obliterated twentieth- 
century European Jewry.... In the agonized post-Holocaust re- 
assessment, ... psychohistorians, psychiatrists, and psychoana- 
lysts tended to focus on flaws in the argument that anti-Semitism 
sprang from christological sources.... [American postwar stud- 
ies] describe anti-Semitism as an emotional disorder produced 
by intrapsychic tensions and sexual and social anxieties and 
frustrations.... Jew haters accordingly exhibit grave personality 
disorders. They are asocial or antisocial, alienated, isolated, in- 
hibited, anxious, repressed, rigid, regressive, infantile, narcissis- 


3 Kevin MacDonald, The Culture of Critique (Bloomington, IN: Authorhouse, 2002; 
originally published by Praeger [Westport, CT, 1998]). 
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tic, hostile, punitive, conformist, dependent, delusive, guilt- 
ridden, paranoid, irrational, aggressive, and prone to violence.* 


Jaher all but exhausts his thesaurus in seeking pejorative appella- 
tions for the insane “Jew haters.” And yet we must ask ourselves: Is 
this rational? Were there no other causes that might have motivated 
the critics of Jewry? Were all the notable “anti-Semites” in history — 
and there were many, as I will show — really insane? All those prom- 
inent and brilliant individuals, by all other accounts men of genius — 
were they closet lunatics? Or does the problem lie elsewhere? Is the 
psychosis, perhaps, resident in the Jewish personality, the Jewish psy- 
che, the Jewish race? Is it a defense mechanism to reflect one’s own 
deficiencies upon one’s enemies? 

In the following assessment of historical attitudes I will be seeking 
common and universal themes. Kevin MacDonald discusses the fol- 
lowing themes of anti-Jewish literature throughout history: Separa- 
tism and clannishness; negative personality traits resulting in willing- 
ness of Jews to exploit non-Jews; economic, political and cultural 
domination, often in the service of alien ruling elites; disloyalty.> Atti- 
tudes, criticisms, and other negative observations that persist over the 
centuries and across cultures are significant markers; they indicate a 
set of robust and persistent traits that are apparently embedded in the 
Jewish character. It is enlightening to examine such traits in an open 
and objective manner. 


CRITIQUES FROM THE ANCIENT WORLD 

Traditionally speaking, the Jewish ethnicity traces back to Abra- 
ham, circa 1500 BC. Jews spread out around the Middle East, interact- 
ing with neighboring tribes and cultures while maintaining a strong 
sense of racial integrity. Within two centuries they reached Egypt, 


4 Frederic Cople Jaher. 1994. A Scapegoat in the New Wilderness. (Cambridge, MA: 
Harvard University Press), 10-12. 

5 Kevin MacDonald, Separation and Its Discontents: Toward and Evolutionary Theory 
of Anti-Semitism, (Westport, CT: Praeger, 1998; Bloomington, IN: AuthorHouse, 
2002). According to MacDonald, the major outbreaks of anti-Jewish hostility (later 
Roman Empire, the Iberian Inquisitions, National Socialism) involved evolved psy- 
chological mechanisms interacting with resource competition between Jews and 
non-Jews broadly construed to include all of the previously mentioned themes, par- 
ticularly economic, political, and (especially after the Enlightenment) cultural domi- 
nation. 
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whereupon — if we believe the exodus story — they were driven out. 
This constituted the first “anti-Semitic” act in recorded history. Set- 
tling in Palestine, the Jews established the unified Kingdom of David 
by 1000 BC, and shortly thereafter built their first temple (Solomon’s 
Temple) in Jerusalem.° 

The next detailed account of “Jew hatred” is documented later in 
the Old Testament, in the Book of Esther. Esther was the Jewish queen 
of Persian King Xerxes (Ahasuerus), circa 475 BC. The king’s second in 
command, Haman, grew to hate the Jews because of their insolence, 
especially that of Esther’s cousin Mordecai. Consequently, “Haman 
sought to destroy all the Jews” (Esther 3:6). He issued directives “to 
destroy, to slay, and to annihilate all Jews,” and built a monstrous gal- 
lows, 50 cubits high (about 25 m), just to hang Mordecai. Through var- 
ious trickery, Esther turned the tables, and Haman himself ended up 
on the gallows.” 

This of course is the Jewish version of events, and we have no in- 
dependent account of this story, but still, it is reasonable to assume 
some factual basis at its core. And it shows that the Jews have been 
able to inure themselves to powerful foes for millennia. 

A third anti-Jewish incident occurred in the year 410 BC, in which the 
Egyptian military commander Vidranga attacked and destroyed the Jew- 
ish temple at Elephantine.’ With these three events we find a trend be- 
ginning to emerge: where the Jews settled amongst other peoples, they 
seem to have made enemies. 

For roughly the first millennium of their existence, no outside writ- 
ers made note of the Hebrew tribe — at least, no writings have sur- 
vived. We have only the internal, Old Testament account of things, 
which is no doubt glorified and exaggerated in turn. Of interest here is 
how the outsiders, the non-Jews, viewed them when they did begin to 
take notice. 


6 This temple was destroyed in 586 BC by Babylonian king Nebuchadnezzar. The 
Second Temple was built in 516 BC, which in turn was destroyed by the Romans in 
70 AD; the western (‘Wailing’) wall is all that remains today. 

7 The Jews then said to go on a rampage, and with the king’s backing killed over 
75,000 of their “enemies” (9:16). This event is celebrated in the Jewish holiday of Pu- 
rim. 

8 For a detailed account of this event, see Peter Schafer, Judeophobia: Attitudes to- 
ward the Jews in the Ancient World (Cambridge, MA: Harvard University Press, 1997), 
132-138. 
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The first to comment were the Greeks. Through seafaring trade and 
imperial expansion they came into contact with many groups of the 
eastern Mediterranean, including Egyptians, Phoenicians, Syrians, 
and Jews. The earliest direct references come from Theophrastus and 
Hecateus of Abdera, but there are two preceding and suggestive pas- 
sages from Plato. The first is in Republic, dated circa 375 BC. Amidst a 
discussion of justice in the polis, Plato identifies three social classes: 
rulers, auxiliaries (military), and the “money-makers” (businessmen). 
He then compares these qualities to neighboring cultures, observing 
that “the love of money ... is conspicuously displayed by the Phoeni- 
cians and Egyptians” (436a). We don’t know if, by “Phoenicians,” Pla- 
to means to include the Jews; certainly he does not mention them by 
name. At that time there was general confusion about the various 
tribes of that region.? Still, it is striking that the people there were 
widely known as lovers of money. 

A second and related reference comes from Plato’s final work (ca. 
350 BC), Laws. In Book V he discusses the virtue and value of mathe- 
matics, under the condition that we “expel the spirit of pettiness and 
greed” (747c) that would otherwise invite abuse of that skill. If a 
teacher fails to do this, he will have inadvertently produced a “twist- 
er,” a dangerously corrupt person — as has happened “in the case of 
the Egyptians and Phoenicians, and many other races whose approach 
to wealth and life in general shows a narrow-minded outlook.” This 
could reflect a general sense of Athenian elitism, but it is interesting 
that Plato again cites those two groups specifically. 

But it is not until roughly 310 BC that we find the first explicit refer- 
ence to the Jews, by Aristotle’s star pupil Theophrastus. It seems he had 
a concern about one of their customs: “the Syrians, of whom the Jews 
(Ioudaioi) constitute a part, also now sacrifice live victims.... They were 
the first to institute sacrifices both of other living beings and of them- 
selves.” The Greeks, he added, would have “recoiled from the entire 


9 Gabba notes that, at that time, “the distinctions between the various peoples of 
the Syrian and Phoenician regions” had yet to emerge. Herodotus (484-425 BC) re- 
fers to the “Phoenicians” and the “Syrians of Palestine” as tribes that have adopted 
the practice of circumcision. And the Jewish writer Josephus (ca. 37-100 AD) re- 
marks that the Jews “spoke the Phoenician language.” See Emilio Gabba, “The 
growth of anti-Judaism or the Greek attitude toward the Jews,” in W. D. Davies and 
L. Finkelstein, (Eds.), Cambridge History of Judaism, Vol. 2 (Cambridge, UK: Cam- 
bridge University Press, 1984), 615, 618. 
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business.”10 The victims — animal and human — were not eaten, but 
burnt as “whole offerings” to their God, and were “quickly destroyed.” 
The philosopher was clearly repelled by this Jewish tradition. 

And Theophrastus’ word for “whole burnt offering’? ‘Holocaust’ 
(holokautountes) — meaning a complete burning (holos-kaustos). Incred- 
ibly, the very first Greek reference to Jews also includes the very first 
reference to a “holocaust.” Fate works in strange ways indeed. 

It was around that time that the Macedonian general Ptolemy I 
came to rule Egypt. His military, for various reasons, could not con- 
script Egyptian citizens, and so a mercenary army was necessary. 
Ptolemy had a ready supply at hand in the Jews. Gabba relates that 
the king employed 30,000 Jews, chosen from among his many prison- 
ers of war.” Well paid and highly trustworthy, they served to keep the 
native population at bay, and the natives apparently retaliated against 
them from time to time.” 

This, in addition to the cultural and religious quirks, was another 
basis for indigenous animosity towards Jews. It anticipates the similar 
use of Jewry by future leaders of Europe and Russia — with compara- 
ble results. But again this incident is revealing. It is understandable to 
want to get out of prison, but one must wonder at the evident readi- 
ness of the Jews to side with the enemies of the native population, for pay, 
and to do so enthusiastically, with little compunction. Indeed, allianc- 
es between Jews and alien ruling elites against the native population 
have been a common theme of anti-Jewish attitudes in traditional so- 
cieties and were reenacted in the 20t century in the Soviet Union fol- 
lowing the Bolshevik Revolution and in the Communist regimes of 
Eastern Europe following World War II.1? 

Hecateus, working somewhat after Theophrastus, wrote the first text 
dedicated to the subject: On the Jews.13 Two fragments survive, one by 
the Jewish writer Josephus and the other by Diodorus. Generally speak- 
ing both fragments are sympathetic to the Jews, and thus it is striking 


10 Menahem Stern. 1974. Greek and Latin Authors on Jews and Judaism, Vol 1 (Jeru- 
salem: Israel Academy of Sciences and Humanities), 10. 

1 Gabba, “The growth of anti-Judaism or the Greek attitude toward the Jews,” 
635. 

12 MacDonald, Separation and Its Discontents, Ibid.; MacDonald, The Culture of Cri- 
tique, Ch. 3; Kevin MacDonald, A People That Shall Dwell Alone: Judaism as a Group 
Evolutionary Strategy (Westport, CT: Praeger, 1994; Bloomington, IN: iUniverse, 
2002), Chapter 5. 

18 According to Josephus, Contra Apionem, I. 183. 
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that the latter includes this observation on the story of the exodus: “as 
a consequence of having been driven out [of Egypt], Moses introduced 
a way of life which was to a certain extent misanthropic and hostile to 
foreigners” (apanthropon tina kai mixoxenon bion).14 One can certainly 
understand the anger of any people who have been driven from their 
place of residence. But why should this translate into misanthropy — 
that is, hatred of mankind in general? It is as if the Jews took out their 
anger on the rest of humanity. Perhaps it was a case of extreme resent- 
ment combined with extreme stubbornness. Or perhaps this was al- 
ready a characteristic trait; we cannot yet tell. 

But there is a second question here: why were the Jews driven out? 
Egyptian high priest Manetho (ca. 250 BC) tells of a group of “lepers 
and other polluted persons,” 80,000 in number, who were exiled from 
Egypt and found residence in Judea. There they established Jerusalem 
and built a large temple. Manetho comments that the Jews kept to 
themselves, as it was their law “to interact with none save those of their 
own confederacy.” As the story continues, the Jews (“Solymites”) mar- 
shaled allies from among other “polluted” persons, returned to Egypt, 
and temporarily conquered a large territory. When in power they treat- 
ed the natives “impiously and savagely,” “set[ting] towns and villages 
on fire, pillaging the temples and mutilating images of the gods with- 
out restraint,” and roasting (‘holocausting’) the animals held sacred by 
the locals. The degree of truthfulness here is uncertain, but once again 
it is reasonable to assume some factual basis. 


INTO THE ROMAN ERA 

The Seleucid (Macedonian) king Antiochus IV Epiphanes ruled over 
the territory of Judea in the early second century BC. Internal Jewish dis- 
putes elevated to a general insurrection, which angered him. His army 
invaded Jerusalem in 168 BC, killing many Jews and plundering their 
great (second) temple. Greek philosopher Posidonius adds that, upon 
seizing the temple, Epiphanes freed a Greek citizen who was being held 
captive, only to be fattened up for sacrifice, and eaten. This was allegedly 
an annual ritual.16 He further remarks that the Jews worshipped the 
head of an ass, having placed one of solid gold in their temple. 


14 Gabba, “The growth of anti-Judaism or the Greek attitude toward the Jews,” 
629. 

15 Stern, Greek and Latin Authors on Jews and Judaism, Vol 1, 82-83. 

16 Josephus, Contra Apionem, II. 79, 91-97. See also Stern, Greek and Latin Authors 
on Jews and Judaism, Vol 1, 146-147). 


96 The Occidental Quarterly, vol. 11, no. 2, Summer 2011 


Nonetheless, within a few years the Jews prevailed in the so-called 
Maccabean Revolt, reestablishing Jewish rule over Judea — a situation 
that would last until the Romans invaded in 63 BC. 

The decline of the Seleucids coincided with Roman ascent. Rome 
was still technically a republic in the second century BC, but its power 
and influence were rapidly growing. Jews were attracted to the seat of 
power, and came to Rome in significant numbers. As before, they 
came to be hated. By 139 BC, the Roman praetor Hispalus found it 
necessary to expel them from the city: “The same Hispalus banished 
the Jews from Rome, who were attempting to hand over their own 
rites to the Romans, and he cast down their private alters from public 
places.”17 In even this short passage, one senses a Roman Jewry who 
were disproportionately prominent, obtrusive, even “pushy.” 

Perhaps in part because of this incident, and in light of the Macca- 
bean revolt some 30 years earlier, the Seleucid king Antiochus VII 
Sidetes was advised in 134 BC to exterminate the Jews. Referring to 
the account by Posidonius, Gabba explains that the king was called on 


to destroy the Jews, for they alone among all peoples refused all 
relations with other races, and saw everyone as their enemy; 
their forbears, impious and cursed by the gods, had been driven 
out of Egypt. The counselors [cited] the Jews’ hatred of all man- 
kind, sanctioned by their very laws, which forbade them to share 
their table with a Gentile or give any sign of benevolence.!® 


Needless to say, Sidetes did not heed his counselors’ advice. 

Two or three decades after Posidonius, around the year 75 BC, 
prominent speaker and teacher Apollonius Molon wrote the first book 
to explicitly confront the Hebrew tribe, Against the Jews. From his early 
years in Caria and Rhodes he would likely have had direct contact 
with them, and thus was able to write from personal experience. Mo- 
lon referred to Moses as a “charlatan” and “imposter,” viewing the 
Jews as “the very vilest of mankind.” Josephus adds the following: 


17 Cited in Valerius Maximus, Facta et Dicta (1. 3. 3). In an alternate account, the 
Jews were only confined to their homes, not banished. 

18 Gabba, “The growth of anti-Judaism or the Greek attitude toward the Jews,” 
645. 

19 Stern, Greek and Latin Authors on Jews and Judaism, Vol 1, 155-156. 
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[Molon] has scattered [his accusations] here and there all over 
his work, reviling us in one place as atheists and misanthropes, 
in another reproaching us as cowards, whereas elsewhere, on the 
contrary, he accuses us of temerity and reckless madness. He 
adds that we are the most witless of all barbarians, and are con- 
sequently the only people who have contributed no useful in- 
vention to civilization. 


The Jews are “atheists” in the sense that they reject the Roman 
gods. The “misanthrope” charge recurs, having first appeared some 
two centuries earlier in Hecateus. But the complaints of cowardice, 
villainy, and recklessness are new, as is the statement that the Jews 
have contributed nothing of value to civilization. The rhetoric is clear- 
ly heating up. 

In 63 BC, a momentous event: Roman general Pompey takes Pales- 
tine. For most residents of the region this was nothing to be feared, 
and in fact promised to bring significant improvements in many areas 
of life. But as the formerly dominant force in Judea, the Jews were par- 
ticularly incensed. And now the Romans had to face their wrath di- 
rectly, in the form of an on-going insurrection. 

Thus it is unsurprising that we find a quick succession of anti- 
Jewish comments by notable Romans. Five are of interest, beginning 
with Cicero. In the year 59 BC Cicero gave a speech, now titled Pro 
Flacco, that offered a defense of L.V. Flaccus, a Roman propraetor in 
Asia. Flaccus was charged with embezzling Jewish gold destined for 
Jerusalem. Strikingly, Cicero begins by noting the power and influ- 
ence of the Jews: 


You know what a big crowd it is, how they stick together, how 
influential they are in informal assemblies. So I will speak in a 
low voice so that only the jurors may hear; for those are not 
wanting who would incite them against me and against every 
respectable man.” 


Shades of the Israel Lobby! It is rather shocking that Cicero, speaking 
near the height of Roman power, should voice this concern — if even 
as a mock concern. 


20 Ibid., 155. Cf. Josephus, Contra Apionem, II. 148. 
21 Stern, Greek and Latin Authors on Jews and Judaism, Vol 1, 197. 
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He continues on, noting that the senate had a long-standing policy 
of restricting gold exports, and that Flaccus was only enforcing this 
rule, not withholding the gold for himself. Here was his downfall: 
“But to resist this barbaric superstition (barbarae superstitioni) was an 
act of firmness, to defy the crowd of Jews (Iudaeorum) when some- 
times in our assemblies they were hot with passion.” All the gold is 
accounted for, Cicero hastens to add. The whole trial “is just an at- 
tempt to fix odium on him” (recalling present-day attempts to smear 
“anti-Semites”). The Jewish religion is “at variance with the glory of 
our empire, the dignity of our name, the customs of our ancestors.” 
That the gods stand opposed to this tribe “is shown by the fact that it 
has been conquered, let out for taxes, made a slave” — so much for 
the “chosen people” of God.” 

Ten years later Diodorus Siculus wrote his Historical Library. Among 
other things, it recounts the Exodus: 


[T]he ancestors of the Jews had been driven out of all Egypt as 
men who were impious and detested by the gods. For by way of 
purging the country of all persons who had white or leprous 
marks on their bodies had been assembled and driven across the 
border, as being under a curse; the refuges had occupied the ter- 
ritory round about Jerusalem, and having organized the nation 
of Jews had made their hatred of mankind into a tradition ....73 


The Library then includes a retelling of Antiochus Epiphanes’ takeover 
of the Jewish temple in 168 — the same event found in the earlier work 
of Posidonius. But this is no mere duplication; it demonstrates an ac- 
ceptance and endorsement of that account. Here, though, it is Antiochus 
Epiphanes, not his successor Sidetes, that was urged “to wipe out com- 
pletely the race of Jews, since they alone of all nations avoided dealings 
with any other people and looked upon all men as their enemies (polemi- 
ous hypolambanein pantas).”*4 

Upon entering the temple Antiochus finds a statue of a bearded 
man on an ass — Moses, the one “who had ordained for the Jews their 


22 In another work, De Provinciis Consularibus, Cicero adds that the Jews were a 
“people born to be slaves”; see Stern, Greek and Latin Authors on Jews and Judaism, Vol 
1, 203. 

23 Diodorus Siculus, Historical Library, 34,1. 

24 Cf. Stern, Greek and Latin Authors on Jews and Judaism, Vol 1, 183. 


Dalton, “Eternal Strangers” 99 


misanthropic and lawless customs.” Antiochus’ advisors were 
“shocked by such hatred directed against all mankind,” and therefore 
“strongly urged [him] to make an end of the race completely.” In his 
magnanimity, he declined. 

The great lyric poet Horace (65 — 8 BC) wrote his Satires (Latin: 
Sermones) in 35 BC, exploring Epicurean philosophy and the meaning 
of happiness. At one point, though, he makes a passing comment on 
the apparently notorious proselytizing ability of the Roman Jews — in 
particular their tenaciousness in winning over others. Horace is in the 
midst of attempting to persuade the reader of his point of view: “and 
if you do not wish to yield, then a great band of poets will come to my 
aid ... and, just like the Jews, we will compel you to concede to our 
crowd” (Satires I. 4. 143). Such power must have been legendary, or he 
would not have made such an allusion. 

The fourth reference comes from Ptolemy the Historian, circa 25 
BC. In his History of Herod he discusses the different ethnicities of Pal- 
estine, and comments on the people known as Idumaeans (or Edom- 
ites), a tribe living in the southern desert region of present-day Israel. 
They were defeated by the Hebrews in 125 BC and absorbed into the 
Jewish nation. Ptolemy notes that the original Jews are ethnically dis- 
tinct. This is in noted contrast to the “converted” Idumaeans, who suf- 
fered genital mutilation as a mark of their incorporation: 


Jews and Idumaeans differ.... Jews are those who are so by 
origin and nature. The Idumaeans, on the other hand, were not 
originally Jews, but Phoenicians and Syrians — having been sub- 
jugated by the Jews and having been forced to undergo circum- 
cision, so as to be counted among the Jewish nation. ...”° 


If the Jews are distinct by “origin” (arches) and “nature” (physichoi), this 
clearly points to a racial definition, in addition to the obvious religious 
designation. The debate about the religious/ethnic characterization of 
the Jews is ancient indeed.”° 


25 Stern, Greek and Latin Authors on Jews and Judaism, Vol 1, 356. 

26 Jewish racial identity has been built up over centuries due to a quasi-eugenic 
inbreeding strategy, in which the brightest and most learned males were granted 
preferential reproductive rights. Mating outside the racial group has always been 
minimal, at least until recent times, resulting in a relatively “pure” ethnicity (see 
Kevin MacDonald, A People That Shall Dwell Alone, Ibid., Chapters 2, 4, and 7. Popu- 
lation genetic research continues to indicate substantial genetic commonality for 
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Ptolemy was one of the first, outside the Bible, to comment on the 
Jewish practice of circumcision. He does not offer his opinion on it, 
but clearly sees it as a brutality when inflicted upon unwilling males, 
presumably even adolescents and adults.” 

The last commentator of the pre-Christian era is Lysimachus. Writ- 
ing circa 20 BC, he offers a variation on the Exodus story, placing it in 
the reign of the pharaoh Bocchoris (or Bakenranef) of 720 BC. On his 
version, the Jews, “afflicted with leprosy, scurvy, and other maladies,” 
sought refuge in Egyptian temples. The oracles advised Bocchoris to 
cleanse the temples, to banish the impious and impure, and “to pack 
the lepers into sheets of lead and sink them in the ocean” — which he 
did. The exiled ones, led by Moses, were instructed to “show goodwill 
to no man,” to offer “the worst advice” to others, and to overthrow any 
temples or sanctuaries they might come upon. Arriving in Judea, “they 
maltreated the population, and plundered and set fire to the [local] 
temples.” They then built a town called Hierosolyma (Jerusalem), and 
referred to themselves as Hierosolymites.78 If indeed they persecuted 
the indigenous population, one can see in this a distant predecessor to 
the current Israeli atrocities in Palestine. 

The charge of misanthropy, or hatred of mankind, is significant and 
merits further discussion. It has recurred several times already — in 
Hecateus, Posidonius, Molon, Diodorus, and now Lysimachus. This is 
striking because the Romans were notably tolerant of other sects and 
religions, owing in part to their polytheistic worldview. A society of 
many gods implicitly recognizes religious diversity; if there are many 
such beings, who can claim complete knowledge of the divine realm? 
Monotheism, in contrast, claims exclusive and absolute knowledge: 


widely dispersed Jewish groups (see, e.g., Gil Atzmon et al., “Abraham's Children in 
the Genome Era: Major Jewish Diaspora Populations Comprise Distinct Genetic 
Clusters with Shared Middle Eastern Ancestry,” American Journal of Human Genetics, 
86(6), 850-859, 2010). The result is an ethnic group — a race — with highly distinct 
genetic characteristics. Regarding a Biblical basis for endogamy, see Exodus 34:11-12 
and Deut 7:1-3, and the books of Ezra and Nehemiah (reviewed in MacDonald, A 
People That Shall Dwell Alone, Ibid., Ch. 3. 

27 This is an ancient custom, apparently originating in Egypt and neighboring 
tribes of the eastern Mediterranean. In the New Testament it is cited as a distin- 
guishing marker between the circumcised Jews and non-circumcised Gentiles. Cir- 
cumcision is widespread to this day. In the U. S. Rates have traditionally hovered 
around 55%, though it has dropped sharply in the past five years — down to about 
33% of all males. 

28 Stern, Greek and Latin Authors on Jews and Judaism, Vol 1, 384-385. 
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“there is only one God, and we know of his truth.” Other religions 
with other god(s) are necessarily false. Thus it is reasonable to assume 
that the Jews, as the first monotheists of the Middle East, did not re- 
ciprocate Roman tolerance. 

In fact this seems to have been a general rule throughout history: re- 
ligious intolerance derives from the monotheistic fundamentalists 
(Jews, Christians, Muslims), not the polytheists or religious pluralists. 
In the case of the Jews, though, monotheistic arrogance was combined 
with racial distinctness and other cultural characteristics, resulting in a 
deeply-embedded misanthropic streak. For centuries Jews have been 
willing to serve as executors or enforcers of state power (when they had 
none of their own), with little evident regard for adverse effects on oth- 
ers. Tribal integrity, on the other hand, was always highly valued. 

We see this even in the present day, with the rather simplistic but 
essentially valid claim that the question “Is it good for the Jews?” is 
the overriding factor in Jewish decisions. Others are valued only in an 
instrumental sense, to serve Jewish ends. Sometimes this appears ex- 
plicitly, as in the recent statement by leading Orthodox Rabbi Ovadia 
Yosef, who said, “Goyim [non-Jews] were born only to serve us. 
Without that, they have no place in the world — only to serve the 
people of Israel. They will work, they will plow, they will reap. We 
will sit like an effendi and eat.”? It would be difficult to find a cruder 
statement of Jewish misanthropy. 

Could there be a Biblical basis for this? If the Jews consider them- 
selves “chosen,” then clearly everyone else is second class, at best. If 
God gave the Jews dominion, they can feel justified in imposing on 
others. The Book of Exodus states, “we are distinct...from all other 
people that are upon the face of the earth” (33:16). Similarly, the He- 
brew tribe is “a people dwelling alone, and not reckoning itself among 
the nations” (Numbers 23:9). In Deuteronomy (15:6), Moses tells the 
Jews “you shall rule over many nations”; “they shall be afraid of you” 
(28:10). Rabbi Yosef could have quoted Genesis: “Let peoples serve 
you, and nations bow down to you” (27:29); or Deuteronomy, where 
God promises Jews “houses full of all good things, which [they] did 
not fill, and cisterns hewn out, which [they] did not hew, and vine- 
yards and olive trees, which [they] did not plant” (6:11). And outside 
the Pentateuch, we can read in Isaiah: “Foreigners shall build up your 
walls, and their kings shall minister to you...that men may bring you 


29 Jerusalem Post, 18 Oct. 2010. 
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the wealth of the nations” (60:10-11); or again, “aliens shall stand and 
feed your flocks, foreigners shall be your plowmen and vinedress- 
ers...you shall eat the wealth of the nations” (61:5-6). Is this not explic- 
it misanthropy? And do these texts not express the essential Jewish 
worldview? 


ROMANS OF THE CHRISTIAN ERA 

The turn of the millennium was significant on several counts. Rome 
had formally become an empire under Augustus, as of 27 BC. Jesus of 
Nazareth was (allegedly) born in 4 BC. Jewish philosopher Philo was 
active at this time, as was perhaps the most notorious “anti-Semite” of 
that age, Apion. His notoriety derives not so much from his accusa- 
tions — which for the most part were preexisting ones — but instead 
for his renown amongst the upper classes of Alexandrian society, and 
because the Jewish writer Josephus elected to title one of his own 
books Against Apion (or Contra Apionem). As Stern says, “Apion was a 
rather popular writer,” and thus it is no wonder “that it was Apion, 
among all the anti-Semitic Graeco-Egyptian writers, whom Josephus 
chose as his main target.”30 A sample of the criticisms laid by Apion 
in his book Against the Jews includes: 


e the leprosy-ridden exodus story; 

e anetymology of the Jewish term ‘Sabbath’ that derives from 
“tumors of the groin”; 

e numerous tales of Jewish foolishness or naiveté; 

e well-deserved mistreatment by Cleopatra (withholding of 
corn during a regional famine, and various conflicts 
with the Jewish king Herod); 

e Jews’ failure to erect statues of the emperors; 

e tendency “to show no goodwill to a single alien, above all to 
Greeks”; 

e unjust laws; 

e “erroneous” religious practices; 

e failure to produce any geniuses in the arts or crafts; 

e not eating pork; 

e circumcision. 


30 Stern, Greek and Latin Authors on Jews and Judaism, Vol 1, 390. 
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Again, little in the way of original criticisms, but apparently sufficient- 
ly influential to warrant a refutation. 

Additionally, there were solid, objective reasons for the Roman 
public to be wary in that first century. With the Roman incorporation 
of Judea in 63 BC, Jews flocked to the imperial capital in ever-greater 
numbers. Again, the authorities took action. Emperor Tiberius ex- 
pelled the Jews in the year 19 AD: 


He abolished foreign cults, especially the Egyptian and Jewish 
rites, compelling all who were addicted to such superstitions to 
burn their religious vestments... [Other Jews] were banished 
from the city, on pain of slavery for life if they did not obey.*! 


The expulsion did not last. Eleven years later, the head of the Prae- 
torian Guard, Sejanus, found reason to oppose them again. According 
to the Jewish writer Philo, Sejanus raised a series of “accusations 
which had been brought against the Jews who were dwelling in 
Rome,” because “[he] was desirous to destroy our nation.”3? We 
know few details, but this action too seems to have had little lasting 
effect. 

Just three years later, in the year 33, a young Jew named Jesus was 
crucified. This would have monumental consequence for Jewish rela- 
tions with the rest of the world, though it would be several decades 
before they began to play out.33 

In 38, another pogrom, nominally worse than that of Sejanus, was 
initiated by A. A. Flaccus in Alexandria.’ Philo describes this event in 
great detail in his work Flacco. His many advisors urged Flaccus to 
curry favor with Rome “by abandoning and denouncing all the Jews” 
of Alexandria, lest they gain too much power. So they encouraged 
random attacks on synagogues and Jewish property, hoping that the 
pogrom would spread to other lands. Flaccus ended Jewish privilege, 
reducing them to stateless “foreigners and aliens.” He terminated 
their right to run businesses, and money-lenders lost what they had 


31 As recorded by Suetonius. See Stern, Greek and Latin Authors on Jews and Juda- 
ism, Vol 1, 112-113. 

32 Philo, “On the embassy to Gaius,” XXIV, 159. 

33 Nietzsche offers a particularly fascinating account of the Jewish origins of 
Christianity; see Thomas Dalton, “Nietzsche and the origins of Christianity” (2010; 
http:/ /www.theoccidentalobserver.net/authors/ Dalton-Nietzsche.html). 

34 No relation to the L. V. Flaccus defended by Cicero. 
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loaned. His men drove the Jews out of most areas of the city and con- 
fined them in one small quarter, effectively forming the first Jewish 
ghetto in history. Finally, Flaccus “allowed anyone who was inclined 
to proceed to exterminate the Jews as prisoners of war.” 

So confined, they were set upon by a murderous crowd. In a long 
passage that ranks with the best tales of the Holocaust, Philo describes 
the massacre: 


And then, being immediately seized by those who had excited 
the seditious multitude against them, [the Jews] were treacher- 
ously put to death, and then were dragged along and trampled 
underfoot by the whole city, and completely destroyed, without 
the least portion of them being left which could possibly receive 
burial; and in this way their enemies, who in their savage mad- 
ness had become transformed into the nature of wild beasts, 
slew them and thousands of others with all kinds of agony and 
tortures, and newly invented cruelties, for wherever they met 
with or caught sight of a Jew, they stoned him, or beat him with 
sticks, not at once delivering their blows upon mortal parts, lest 
they should die speedily, and so speedily escape from the suffer- 
ings which it was their design to inflict upon them. 


Some persons even, going still great and greater lengths in the 
iniquity and license of their barbarity, disdained all blunter 
weapons, and took up the most efficacious arms of all, fire and 
iron, and slew many with the sword, and destroyed not a few 
with flames. And the most merciless of all their persecutors in 
some instances burnt whole families, husbands with their wives, 
and infant children with their parents, in the middle of the city, 
sparing neither age nor youth, nor the innocent helplessness of 
infants. And when they had a scarcity of fuel, they collected fag- 
gots of green wood, and slew them by the smoke rather than by fire, 
contriving a still more miserable and protracted death for those 
unhappy people, so that their bodies laid about promiscuously 
in every direction half burnt, a grievous and most miserable 
sight. 


And if some of those who were employed in the collection of 
sticks were too slow, they took their own furniture, of which 
they had plundered them, to burn their persons, robbing them of 
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their most costly articles, and burning with them things of the 
greatest use and value, which they used as fuel instead of ordi- 
nary timber. 


Many men too, who were alive, they bound by one foot, fas- 
tening them round the ankle, and thus they dragged them along 
and bruised them, leaping on them, designing to inflict the. Most 
barbarous of deaths upon them, and then when they were dead 
they raged no less against them with interminable hostility, and 
inflicted still heavier insults on their persons, dragging them, I 
had almost said, though all the alleys and lanes of the city, until 
the corpse, being lacerated in all its skin, and flesh, and muscles 
from the inequality and roughness of the ground, all the previ- 
ously united portions of his composition being torn asunder and 
separated from one another, was actually torn to pieces.* 


Note the italicized passage (mine); this would be the first recorded in- 
cident in history of the gassing of Jews.°° 

But Flacco was unable to finish his deed. In time-honored Jewish 
fashion, the Alexandrian Jews appealed to authorities in Rome and 
managed to get Flacco arrested, exiled, and ultimately killed. All this, 
however, is according to Philo — not an unbiased observer. The fact 
that we have no objective confirmation of this story suggests that it is 
exaggerated and over-dramatized. 

Whether or not the Alexandrian pogrom occurred as described, 
there is no doubt that it was a time of ongoing friction between the 
Jews, on the one hand, and the Greeks and Egyptians on the other. 
Three years later, in the year 41, emperor Claudius issued his third 
edict, the Letter to the Alexandrians, in which he admonishes all parties 
for the strife; but the Jews are singled out for rebuke. They have been 
allowed to live “in a city which is not their own,” and “they possess 
an abundance of all good things,” but must not exacerbate the situa- 
tion by continually inviting in more Jews. In abusing their privileges 
and sowing discord, the Jews could be blamed for “fomenting a gen- 


35 Philo, Flaccus, IX, 65-71. 
36 For more on the history of such gassings, see Thomas Dalton, Debating the Hol- 
ocaust (New York, NY: Theses and Dissertations Press, 2009). 
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eral plague which infests the whole world” (koinen teina tes oikoumenes 
noson exegeirontas). 

The threat itself is not so harsh, but what is striking here is the use, 
for the first time, of the notorious biological imagery against the Jews. 
To suggest that they are a plague infesting the whole world is to sug- 
gest a subhuman people, one that is potentially in need of ‘disinfec- 
tion.’ Such talk recurs periodically in the following centuries, and it 
foreshadows the much more ominous language of World War II. 

Back in Rome, anti-Jewish actions continued. In 49, Emperor Clau- 
dius once again had to expel them. In a fascinating line from Suetoni- 
us circa the year 120, we find mention of one ‘Chrestus’ (Latin: Chres- 
to) as the leader of the rabble; this would (likely) be one of the first 
non-Jewish references to Jesus.” Since the Jews constantly made dis- 
turbances at the instigation of Chrestus, [Claudius] expelled them 
from Rome.”*” This is an important first distinction, between the so- 
called Christian Jews — all early Christians were Jews — and the tradi- 
tional ones. 

In spite of this, the beleaguered tribe still earned no sympathy. The 
great philosopher Seneca commented on them in his work On Super- 
stition, circa 60. He was appalled not only with their “superstitious” 
religious beliefs, but more pragmatically with their astonishing influ- 
ence in Rome and around the known world, despite repeated pog- 
roms and banishments. Seneca first derides the Jews as lazy because 
they dedicate every seventh day to God: “their practice [of the Sab- 
bath] is inexpedient, because by introducing one day of rest in every 
seven they lose in idleness almost a seventh of their life.”°8 “Mean- 
while,” he adds, 


the customs of this accursed race (sceleratissima gens) have gained 
such influence that they are now received throughout all the 
world. The vanquished have given laws to their victors. 


Seneca is clearly indignant — jealous, perhaps? — at their reach. This 
little race, this accursed race, has earned sway across vast reaches of 
the civilized world. Not so much a threat, perhaps, but rather a sign of 
the gradual decay of the imperium Romanum. 


37 Stern, Greek and Latin Authors on Jews and Judaism, Vol 1, 113. 
38 Stern, Greek and Latin Authors on Jews and Judaism, Vol 1, 431. 
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Writing at the same time as Seneca, Petronius took a quick stab at 
two Jewish customs: abstinence from pork, and circumcision. In his 
Satyricon he writes, “The Jew may worship his pig-god and clamor in 
the ears of high heaven, but unless he also cuts back his foreskin with 
the knife, he shall [not truly live as a Jew]” (frag. 37).%9 

Then came the historic Jewish revolt in Judea, during the years 66 
to 70. I won't recount the details here, but simply note that it ended in 
Roman victory and the destruction of the second temple in Jerusalem. 
It was a major defeat for the Hebrews, but they would continue to re- 
sist for decades. Two further major uprisings occurred in 115 and 130, 
both ending in defeat. Nonetheless, Jewish influence and the nascent 
Judeo-Christian theology continued to grow, and to weaken the philo- 
sophical foundations of the empire. 


TACITUS AND THE SECOND CENTURY AD 

The second century of the Christian era saw a continued string of 
critical comments, for the most part reiterations of past complaints. 
Quintillian (circa 100) observed that, just as cities can bring together 
and exacerbate the problem of social undesirables, so too Moses knit 
together scattered individuals into a single Jewish tribe: “founders of 
cities are detested [when] concentrating a race which is a curse (perni- 
ciosam — i. e. Pernicious) to others, as for example the founder of the 
Jewish superstition.”4° Damocritus’ book Peri Ioudaion (On the Jews) 
argued that “they used to worship an asinine golden head, and that 
every seventh year they caught a foreigner and sacrificed him”*! — in 
contrast to the story by Manetho in which the sacrifice was an annual 
event. 

One new criticism came from the writings of Roman poet Martial 
(aka Marcus Martialis). In the fourth book of his Epigrams he under- 
takes to lambast an acquaintance of his, one Bassa, by calling attention 
to his evidently horrible body odor. To drive the point home, Martial 
compares Bassa’s smell to a host of notoriously pungent things: the 
odor of a drained marsh, the “sulphurous waters of Albula,” “the pu- 
trid stench of a marine fish-pond,” someone's old shoes, and “the 
breath of the fasting Jews” (quod ieiunia sabbatariarum).* It is widely 


39 Ibid., 444. 
40 Tbid., 513. 
4 Ibid., 531. 
2 From Epigrams of Martial, G. Bohn, trans. (1897; London: G. Bell). 
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known, even today, that fasting can produce or exacerbate bad breath, 
and the ancient Jews were infamous for fasting on the Sabbath day; 
hence the correlation is perfectly understandable. Still, Martial’s point 
comes through quite clearly: Jewish breath was a benchmark of foul 
smell. More importantly, Martial established the historical precedent 
for the so-called foetor Judaicus—the “Jewish stench” critique that 
would recur at various times throughout history. 

The renowned writer and philosopher Plutarch made several 
comments on Jews, mostly neutral observations but occasionally in- 
terspersed with statements about their “superstitions” and odd habit 
of keeping the Sabbath. His dialogue Morals (IV, 4) includes an exami- 
nation of the nature of the Jewish God, and of the question “Whether 
the Jews abstain from pork because of reverence or aversion for the 
pig.” (He concludes that they worship the pig, in addition to the ass.) 

This brings us to Tacitus — one of the great historians of the an- 
cient world, and one of the most notable critics of the tribe from Judea. 
His chief work, Histories, is an invaluable historical study, but an ini- 
tial observation comes from his other main piece, Annals. Amidst an 
examination of the great fire of Rome (64 AD), Tacitus comments on 
the Jews and that new Jewish cult, Christianity. 


Nero ... punished with the utmost refinements ... a class of men, 
loathed for their vices, whom the crowd styled Christians (Chres- 
tianos). Christus, the founder of the name, had undergone the 
death penalty in the reign of Tiberius, by sentence of the procu- 
rator Pontius Pilate, and the pernicious superstition was checked 
for a moment, only to break out once more — not merely in Ju- 
daea, the home of the disease, but in the capital [Rome] itself, 
where all things horrible or shameful in the world collect and 
find a vogue. (Annals, XV, 44)* 


The Jews, he continues, were persecuted not so much for involve- 
ment with the fire as simply because of their misanthropy, their “ha- 
tred of the human race” (odio humani generis). So severe was Nero that, 
in some cases, Jews “were burned to serve as lamps by night.” Taci- 
tus’ comments clearly indicate the low status of the Jews: loathsome, 
vice-ridden, pernicious, superstitious ... even, ominously, a “disease” 


8 M. Stern. 1980. Greek and Latin Authors on Jews and Judaism, Vol 2 (Jerusalem: 
Israel Academy of Sciences and Humanities), 89. 
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— a striking biological metaphor that recalls Claudius. The reference 
to “Christus” is significant; it predates Suetonius’ comment by some 
20 years, and marks the earliest Roman acknowledgment of the 
founder of the new religion. 

But it is the Histories — written about the year 100 — that contains 
an extended critique of the Jews. In Book V, Tacitus recounts historical 
events from the year 70 AD. Roman general Titus had been sent to 
subjugate Judea once and for all. He found allies in the indigenous 
Arabs, “who hated the Jews with all that hatred that is common 
among neighbors” (5.1). The enmities of that region are truly deep- 
seated. 

Tacitus then breaks off the narrative to give an account of the origin 
of the Jews — that “race of men hateful to the gods” (genus hominum 
invisium deis). He offers two or three variations, apparently siding with 
Manetho. The religion of Moses, he adds, is diametrically opposed to 
that of the Romans: “The Jews regard as profane all that we hold sa- 
cred; on the other hand, they permit all that we abhor.” He continues: 


Whatever their origin, these rites are maintained by their antiq- 
uity: the other customs of the Jews are base and abominable (sin- 
istra foeda), and owe their persistence to their depravity. For the 
worst rascals among other peoples ... always kept sending trib- 
ute and contributions to Jerusalem, thereby increasing the 
wealth of the Jews; again, the Jews are extremely loyal toward 
one another, and always ready to show compassion, but toward 
every other people they feel only hate and enmity (hostile odium). 


“As a race,” he adds, “they are prone to lust,” and have “adopted 
circumcision to distinguish themselves from other peoples” (5. 5). Tac- 
itus notes their abstract monotheism, suggesting that this is yet anoth- 
er cause of friction. He closes the section with the comment that “the 
ways of the Jews are preposterous (absurdus) and mean (sordidus).” 

In besieging Jerusalem, and later the mighty Jewish temple, Titus 
had the Jews trapped. There was thought of sparing the temple, but Ti- 
tus opposed this option. For him, “the destruction of this temple [was] 
a prime necessity in order to wipe out (tolleretur) more completely the 
religion of the Jews and the Christians.” These two religions, “although 
hostile to each other, nevertheless sprang from the same sources; the 
Christians had grown out of the Jews: if the root were destroyed, the 
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stock would easily perish” (Fragments of the Histories). The passage clos- 
es by noting that 600,000 Jews were killed in the war. 

Such are his comments on the “obnoxious and superstitious race” 
(gens superstitioni obnoxia; 5.13) — a group who are the “most des- 
pised” (despectissima) of subjects and “the basest of peoples” 
(taeterrimam gentum; 5.8). Both because of his clear articulation and his 
general authority, Tacitus is the single most-cited ancient authority 
regarding criticism of the Jews. Many later scholars, including Gib- 
bon, Schopenhauer, and Nietzsche, quote him on the topic. 

Present-day Jewish authors, on the other hand, are hard-pressed to 
account for such a negative assessment; it would be a real challenge, 
for example, to portray Tacitus as mentally ill. Most often one finds an 
attempt to whitewash the whole affair, ascribing Tacitus’ remarks to 
“the spirit of the times,” or as merely reactionary. Gruen is typical. He 
spends several pages arguing that the poor fellow wasn’t portraying 
his own personal opinion, but rather simply making a sarcastic social 
commentary in order to “tease” and “challenge” the reader. The Histo- 
ries give us not Tacitus’ own view, says Gruen, but “a sardonic com- 
ment on simplistic stereotypes.” Tacitus omits the “far harsher as- 
sessments” of Manetho and Apion, and “does not deliver his own 
judgment.” In sum, “we hear the voice of the sardonic historian, not 
the Jew hater.”“* Perhaps. 

The second Jewish revolt, in 115, gave further cause for critique. 
Cassius Dio describes the action graphically in his Roman History: 


Meanwhile the Jews in the region of Cyrene had put a certain 
Andreas at their head, and were destroying both the Romans 
and the Greeks. They would eat the flesh of their victims, make 
belts for themselves of their entrails, anoint themselves with 
their blood, and wear their skins for clothing; many they sawed 
in two, from the head downwards; others they gave to wild 
beasts, and still others they forced to fight as gladiators.* 


Here we have the Philo problem, in reverse: should we believe 
Dio’s extreme statements about the vicious Jews, or is he exaggerat- 
ing? We have no directly comparable account, but it is roughly con- 


4 Erich Gruen. 2011. Rethinking the Other in Antiquity. (Princeton, NJ: Princeton 
University Press), 190, 192. 
4 Cassius Dio, Roman History (Book 68.32). 
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sistent with both Manetho’s and Lysimachus’ exodus stories and ac- 
companying Jewish brutalities. The question remains open. 

But it was perhaps such incidents that prompted Juvenal and Sue- 
tonius to comment. In his famous Satires, Juvenal (ca. 120) makes at 
least three references to Jews. The first is a jab at the allegedly incestu- 
ous relationship between the Jewish King Agrippa II and his sister 
Berenice, rulers of “that barbarian country ... where pigs are free to 
live to a ripe old age” (6.153-160). Later he remarks on a poor Jewess 
fortune-teller, begging for coins: 


This High Priestess has to live under a tree, but she knows all the 
secrets of Heaven. She, too, will fill her palm, but not too full: a 
few coppers purchase, where Jews are concerned, fulfillment of 
dreams and fancies. (6.542-547) 


Finally, in the 14" satire, Juvenal ridicules the Jews’ customs of cir- 
cumcision, worshipping a “sky god,” avoiding pork, keeping the Sab- 
bath, and the generally adverse effects on their children (14. 96-106): 


Those whose lot it was that their fathers worshipped the Sabbath 
Pray to nothing now but the clouds and a spirit in Heaven; 
Since their fathers abstained from pork, they’d be cannibals 
sooner 
Than violate that taboo. Circumcised, not as the Gentiles, 
They despise Roman law, but learn and observe and revere 
Israel’s code, and all from the sacred volume of Moses 
Where the way is not shown to any but true believers, 
Where the uncircumcised are never led to the fountain. 
Remember the Sabbath Day, to keep it lazy. The father, 
Setting this day apart from life, is the cause and culprit. 


Suetonius, writing on the reign of Domitian (81-96 AD), makes a 
passing comment on the “Jew tax” (Iudaicus fiscus) that was levied af- 
ter the destruction of the temple in 70 AD.” Besides other taxes, that 
on the Jews was levied with the utmost vigor.”46 Many Jews attempt- 
ed to hide their race simply to avoid the tax, and it was sometimes 
necessary, he says, to strip men naked and check for circumcision as 
proof. This tax continued well into the 200s. 


46 Stern, Greek and Latin Authors on Jews and Judaism, Vol 2, 128. 
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The third and final Jewish uprising occurred just a few years later, 
in 132. The reasons were many, but two stand out: the construction of 
a Roman city on the ruins of Jerusalem, and emperor Hadrian’s ban- 
ning of circumcision: “At this time the Jews began war, because they 
were forbidden to practice genital mutilation (mutilare genitalia)” (His- 
toriae Augustae, 14).47 

Dio describes the conflict in detail.” Jews everywhere were show- 
ing signs of hostility to the Romans, partly by secret and partly overt 
acts” (69. 13). They were able to bribe others to join in the uprising: 
“many outside nations, too, were joining them through eagerness for 
gain, and the whole earth, one might almost say, was being stirred up 
over the matter.” For those today who argue that Jews were perenni- 
ally the cause of wars, this would provide some early evidence. Ha- 
drian sent one of his best generals, Severus, to put down the insurgen- 
cy. Through a slow war of attrition, “he was able...to crush, exhaust, 
and exterminate (ekkophai) them. Very few of them in fact survived.” 
Boatwright states that 580,000 Jews were killed.*® 

To close this section, two final figures of this second century. 
Famed astronomer Ptolemy was also a bit of an astrologer, and took to 
using the stars to explain earthly conditions. In his Apotelesmatica of 
150 AD, Ptolemy observes that the tribes of Palestine, including 
Idumaea, Syria, Judea, and Phoenicia, have some common characteris- 
tics. 


These people...are more gifted in trade and exchange; they are 
more unscrupulous, despicable cowards, treacherous, servile, 
and in general fickle, on account of the stars mentioned.[The Ju- 
daeans in particular] are in general bold, godless, and scheming. 
(IL, 3)49 


47 Ibid., 619. 

48 Mary Boatwright. 2008.“Hadrian,” in Lives of the Caesars (A. Barrett, Ed.; Ox- 
ford: Blackwell). Boatwright (p. 174) is mystified that, even after all their difficulties, 
the Romans were still generally tolerant of other religions, including the radical 
Christians — all religions except, apparently, the Jews.” It is hard to reconcile Ha- 
drian’s insensitivity toward the Jews with the ample evidence for his open support 
of many different rituals and shrines” — hard only if one does not understand the 
history and context. 

49 Stern, Greek and Latin Authors on Jews and Judaism, Vol 2, 165. 


Dalton, “Eternal Strangers” 113 


“Born under a bad sign,” as they say. Given the four centuries of con- 
flict with the people of that region, Ptolemy can hardly be blamed for 
viewing them as cursed by the heavens. 

Finally we have Celsus, a Greek philosopher who composed a text, 
The True Word, sometime around 178. The piece is striking as an ex- 
tended and scathing critique of the newly-emerging Christian sect, 
which would still have been predominantly Jewish at that time.5 It 
survives only as extended quotations in Origen’s book of the year 248, 
Contra Celsum. 

Celsus’ target is clearly Christianity, but in the process he makes a 
number of remarks on the Jews — all negative. Beginning with Moses, 
the Jews “were deluded by clumsy deceits into thinking that there 
was only one God” (I. 23). They were “addicted to sorcery” and thus 
“fell into error through ignorance and were deceived.” Celsus mocks 
“the race of Jews and Christians,” comparing them all “to a cluster of 
bats or ants coming out of a nest, or frogs holding council round a 
marsh, or worms assembling in some filthy corner, disagreeing with 
each other about which of them are the worse sinners” (IV. 23). (More 
biological imagery.) “The Jews,” he adds, “were runaway slaves who 
escaped from Egypt; they never did anything important, nor have 
they ever been of any significance or prominence.” Fate has been jus- 
tifiably harsh to them, and they are “suffering the penalty of their ar- 
rogance” (V. 41). 

Judeo-Christian theology, says Celsus, is a mish-mash of mytholo- 
gy and absurdity.” The God of the Jews is accursed” because he creat- 
ed, or allowed, evil in the world — a classic statement of the problem 
of evil. The cosmogony of Genesis is ridiculous, as is the creation story 
of mankind; “Moses wrote these stories because he understood noth- 
ing... [He] put together utter trash” (VI. 49). In the long run Jewry is 
doomed — “they will presently perish” (VI. 80). 


AN EMPIRE DECLINES, A RELIGION ASCENDS 

Events turned sour for Rome during the 200s. Imperial expansion 
had peaked by 120 AD, and the Goths and Persians mounted increas- 
ingly successful attacks. Roman leadership became harsher and more 


50 It was written very much in the style of Lorenzo Valla’s “Discourse on the For- 
gery of the Alleged Donation of Constantine” of 1440. One can surmise that Valla 
took it as his inspiration. 
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authoritarian; suppression of foreign religions and cults increased, 
with particular focus on Christianity. 

Dio’s Roman History, dating to 220, made a notably grim assessment 
of things. Above I quoted his passages relating to the revolts in 115 
and 132, but he makes a few other relevant comments. Book 37 relates 
the initial capture of Jerusalem by Pompey, and thus the first direct 
encounter with the Jews.” They are distinguished from the rest of 
mankind in practically every detail of life.” One must proceed care- 
fully, Dio suggests, “for the race is very bitter when aroused to anger” 
(49.22). Near the end of the work he mentions the “Jew tax” — “an 
annual tribute of two denarii” (65.7) — that we saw in the fragment 
from Suetonius. 

Ten years later, the Greek sophist and writer Philostratus produced 
a biography of the philosopher Apollonius of Tyana, who lived about 
100 years earlier. In the midst of a passage attacking the cruelty of Ne- 
ro, Philostratus remarks on the Roman military’s penchant for battling 
Jews rather than dealing with problems at home. 


The Jews have long been in revolt not only against the Romans, 
but against all humanity (panton anthropon); and a race that has 
made its own a life apart and irreconcilable, that cannot share 
with the rest of mankind in the pleasures of the table nor join in 
their libations or prayers or sacrifices, are separated from our- 
selves by a greater gulf than divides us from Susa or Bactra or 
the more distant Indies. (V.33.4) 


Dio and Philostratus are raising the stakes: not only are the Jews en- 
emies of humanity, they are profoundly different than the rest — sepa- 
rated by a vast gulf, different in every detail. 

The persistence of the charge of misanthropy is remarkable. It ap- 
pears yet again in a work by Neoplatonist philosopher Porphyry, in 
his work Adversus Christianos (Against the Christians), circa 280. Writ- 
ing a tract comparable to that of Celsus, Porphyry also draws in the 
Jews. He comments on the “foreign mythologies” of the Jews (1,2), 
seen as “evil report among all men.” The Jews, he adds, are “the im- 
pious enemies of all nations.” 

Justinus — also known as Justin the Historian — composed his 
lengthy Historiarum Philippicarum in the year 300. Book 36 addresses 
the origin of the Jews. He reiterates the leprosy exodus story of 
Manetho: The Egyptians, “being troubled with scabies and leprosy ... 
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expelled [Moses], with those who had the disease, out of Egypt.” In 
an interesting and benign twist, the Jews, being concerned about 
spreading their disease, voluntarily adopt of policy of disengagement: 


And as they remembered that they had been driven from Egypt 
for fear of spreading infection, they took care, in order that they 
might not become odious, from the same cause, to the inhabit- 
ants of the country, to have no communication with strangers; a 
rule which, from having been adopted on that particular occa- 
sion, gradually became a custom and part of their religion. (36. 2) 


After establishing themselves in Judea, they created a form of the- 
ocracy that merged religion with politics. This gave them a cohesive- 
ness and unity of purpose that proved highly successful. As a result, 
“it is almost incredible how powerful they became.” 


TRANSITION TO A CHRISTIAN WORLDVIEW 

After 300, the empire went into steady decline and Christianity be- 
gan to assert its power. Emperor Constantine converted in 312, giving 
the young religion official endorsement. In 380, emperor Theodosius I 
effectively made it the state religion. By this time there was a clear dis- 
tinction between the Gentile Christian church, and the orthodox Jews. 
As a result of this, and due to the family feud involved with Christiani- 
ty arising from Judaism and the Jews “killing Christ,” conditions for the 
Hebrew tribe worsened.°! 

A series of imperial legislative actions between 329 and 438 specifi- 
cally targeted the Jews. We have detailed records of many of these: 


e Constantine’s edict of 18 October 329 barred the Jews from 
punishing anyone choosing to “escape from their deadly sect.” 
Conversely, anyone electing to join “their nefarious sect” will be 
punished.52 


51 In Separation and Its Discontents (Chapter 3, “Reactive Anti-Semitism in the Late 
Roman Empire”), Kevin MacDonald argues that the Catholic Church in the 4 cen- 
tury was fundamentally organized in opposition to Judaism — a collectivist re- 
sponse to Jewish economic power and, in particular, the common practice of Jews 
enslaving Christians. 

52 Amnon Linder. 1987. The Jews in Roman Imperial Legislation (Detroit, MI: Wayne 
State University Press), 126-127. 
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eHis successor, Constantine II, warned against Jews who 
proselytized women “in depravity” (turpitudinis).°° 

eOn 21 May 383, Gratian warned those who have “polluted 
themselves with the Jewish contagions” (Iudaicis semet polluere 
contagtis) that they shall be punished.*4 

e Honorius decreed, on 1 April 409, that none shall “adopt the 
abominable and vile name of the Jews”; no one must accept “the 
Jewish perversity (perversitatem), which is alien to the Roman 
Empire.”°5 

eOn 31 January 438, Theodosius II referred to “the blindly 
senseless Jews,” calling them “monstrous heretics” and an 
“abominable sect,” and declared that “no Jew...should accede to 
honors and dignities.”° 


All was not hopeless. A joint edict of 6 August 420 stated that “No one 
shall be destroyed for being a Jew.”°” But it adds a warning, “lest the 
Jews grow perchance insolent, and elated by their security, commit 
something rash against the reverence of the Christian cult (cultionis).” 

Emperor Julian (r. 355-363) was an interesting and complex charac- 
ter. Rather like Aurelius, he was both a great military commander and 
a notable writer/ philosopher. Christianity had been accepted and was 
growing within the empire since 310, but Julian strongly opposed this. 
He much preferred the values and beliefs of the original Roman re- 
public. Thus he sought to mitigate the growing power of the Chris- 
tians. One way do this was to elevate the status of their chief rival, Ju- 
daism. Julian thereby became a “friend of the Jews,” though only in so 
far as they served his larger purposes. In reality he had a profound 
dislike of the entire Judeo-Christian worldview. 

This aspect of his thinking appears in his essay Contra Galilaeus 
(Against the Galileans), circa 361. He criticizes those who would leave 
Christianity for Judaism as a kind of leap from the frying pan into the 
fire — something no reasonable person would do.” The philoso- 
phers,” he says, “bid us to imitate the gods so far as we can. ... But 
what sort of imitation of God is praised among the Hebrews? Anger 


5 Ibid., 148. 
54 Ibid., 171. 
5 Ibid., 258. 
56 Ibid., 329. 
57 Ibid., 285. 
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and wrath and fierce jealousy” (171d-e). God evidently does not favor 
the Jews, because “he bestowed on the Hebrews nothing considerable 
or of great value” (176a). They indeed imitate the cruelty of their god: 
“the most wicked and most brutal of the [Roman] generals behaved 
more mildly to the greatest offenders than Moses did to those who 
had done no wrong” (184c). Those who abandon Roman ways “emu- 
late the rages and the bitterness of the Jews.” The Jewish race has giv- 
en rise to no great leaders, generals, intellectuals, artists, nor even a 
civilized society; government, law courts, laws, liberal arts ... . “Were 
not all these things in a miserable and barbarous state among the He- 
brews?” (221e). In the end, of course, Julian failed to either raise up 
the Jews or to halt the slide toward Christianity. He died in battle at 
only 32 years of age. 

Julian’s close confidant, Ammianus Marcellinus, was also one of 
the last great Roman historians of ancient times. In his History, Am- 
mianus recounts the journey of emperor Aurelius through the Middle 
East, whereupon he encountered the Jews; it was apparently not a 
pleasant experience: 


For Marcus [Aurelius], as he was passing through Palestine on 
his way to Egypt, being often disgusted with the malodorous 
(fetentium) and rebellious Jews, is reported to have cried with 
sorrow: “O Marcomanni, O Quadi, O Sarmatians, at last I have 
found a people more unruly than you.”°8 


As usual, the veracity of this report is questionable, as we have no 
confirming statements. But even if this was Ammianus’ own view, it 
is noteworthy. The reference to “malodorous Jews” recalls Martial; 
and in fact both of these sources would be repeatedly cited in later 
centuries. 

Into the 400s, we find the work of prominent Roman poet Rutilius 
Namatianus. His lone surviving piece, De Reditu Suo, casts light on 
many aspects of the late period of the empire. Rutilius relates a story 
of how he was pausing to rest beside a pond one day, on land that 
turned out to be owned by a Jew. The Jew demands a fee for the use of 
his land (I, 385-398):59 


58 Stern, Greek and Latin Authors on Jews and Judaism, Vol 2, 606. 
59 Ibid., 663. 
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We pay the abuse due to the filthy race 

that famously practices circumcision; 

a root of silliness they are: 

chill Sabbaths are after their own heart, 

yet their heart is chillier than their creed. 

Each seventh day is condemned to ignoble sloth, 

as ‘twere an effeminate picture of the god fatigued. 

The other wild ravings from their lying bazaar methinks 

not even a child in his sleep could believe. 

And would that Judea had never been subdued 

by Pompey’s wars and Titus’ military power! 

The infection of this plague, though excised, still creeps 
abroad the more: 

and ‘tis their own conquerors that a conquered race keeps 
down. 


Again we find the biological metaphors, harsher than ever. The “infec- 
tion of this plague” (pestis contagia) suggests the need for disinfection, 
if not outright extermination. 

In any case, Rome’s time was past. The empire fractured into two 
pieces in 395, just 15 years after Theodosius made Christianity the 
state religion. The classical (western) half would survive another 80 
years, until its final collapse in 476. The Popes and the church filled 
the void, shepherding Europe through the Dark Ages. Antagonism 
toward the Jews took a decidedly theological turn, which combined 
with preexisting cultural, moral, and racial antipathies to produce a 
complex and fascinating anti-Jewish worldview. In Part II of this es- 
say, I will begin with some comments by early church leaders but then 
move on to the secular critics. It is these individuals that offer the 
most objective insight into the Jewish character. 
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ETERNAL STRANGERS: ANTI-JEWISH MUSINGS 
THROUGHOUT HISTORY (PART II OF II) 


THOMAS DALTON 


“This almost universal negative attitude...needs further 
scrutiny. Its main source must be sought in the basic fact 
that the Jews, in spite of their having been Europeans for so 
many centuries, were still considered, even by themselves, 
to be utter strangers.” 

— I. Barzilay! 


Ancient Greeks and Romans made numerous observations on the 
Jews, beginning as early as 300 BC. Many of these comments were 
merely descriptive, but of the normative statements, the vast majority 
were negative. This was demonstrated in the first part of this essay, 
where I offered a comprehensive account of these critiques.2 This was 
no mere ‘cherry-picking’ of critical comments but rather a reflection of 
the reality of the situation—a reality acknowledged by most scholars 
in the field. Margaret Williams indirectly reinforces this point in her 
discussion of a passage from Strabo, which is “one of the few favora- 
ble treatments of Judaism to survive from Graeco-Roman antiquity.”° 
Anti-Jewish attitudes were widespread and persistent in the ancient 
world. 

An analysis of these comments finds a number of enduring themes 
that form the basis for this generally anti-Jewish stance. In summary, 
these reasons include: fixated on money and material wealth; prone to 
human sacrifice (or “blood libel”); misanthropic; cursed by the gods; 
cowardly and reckless; unwilling to make positive contributions to 
civilization; superstitious; disproportionately powerful; ‘pushy’; mal- 
odorous; marked by genital mutilation (circumcision); lazy (no work 


1 Isaac Barzilay, “The Jew in the literature of the Enlightenment.” Jewish Social 
Studies, 18 (1956), 253. 

2 Thomas Dalton, “Eternal Strangers: Anti-Jewish Musings throughout History 
(Part I of II),” The Occidental Quarterly, 11(2), Summer, 2011, 89-118. 

3 Margaret Williams, The Jews among the Greeks and Romans (Baltimore, MD: Johns 
Hopkins University Press, 1998), 161. 
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on the Sabbath); seditious; vice-ridden; and, generally speaking, a 
plague on humanity. 

To emphasize, these were not mindless expressions of rage or brute 
“anti-Semitism.” These were objective and well-considered observa- 
tions by the brightest men of the age, commenting on a set of real and 
non-trivial social problems. Rome was a tolerant and inclusive society; 
the writers were educated and open-minded individuals, with no evi- 
dent predisposition to be anti-Jewish. This was simply their experi- 
ence based on centuries of interaction with the tribe from Judea. 

Such complaints form the historical basis for an enduring and deeply- 
rooted anti-Jewish attitude that can be found throughout much of the 
world, throughout much of history. Many of these themes recur through 
the present day, and their origins and evolution reveal important aspects 
of modern-day Jews. Kevin MacDonald makes precisely this point, in 
defense of his evolutionary group-theory assessment of Judaism: 


The remarkable thing about anti-Semitism is that there is an 
overwhelming similarity in the complaints made about Jews in 
different places and over very long stretches of historical time. 
These complaints may be seen as independent replications that 
together give credence to the proposal that, while exaggerations 
and falsehoods may well color these attitudes, several prominent 
themes of anti-Semitic writings have had a firm basis in the reali- 
ty of Judaism as a group evolutionary strategy.‘ 


More broadly we can infer that the critics are citing objective, con- 
crete characteristics of the Jewish people, ones that are largely inde- 
pendent of the Jewish religion per se. These negative qualities may 
well be rooted in the genetic (i.e. racial) constitution of the Jews, and 
this suggests an explanation for their persistence across cultures and 
over time. 

I now continue to trace the progression of these anti-Jewish sen- 
timents, beginning from late antiquity. Unlike the first part of this es- 
say, though, I will focus only on selected comments by the most 
prominent and influential figures; a comprehensive listing would re- 
quire volumes. 


4 Kevin MacDonald, Separation and its Discontents (Westport, CT: Praeger, 1998), 
32-33. 
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EARLY MIDDLE AGES AND THE RISE OF THE CHURCH 

The Western Roman Empire entered its final years in the 5t century 
AD. The Church was ascendant, and would soon begin a thousand- 
year domination of European culture. Christianity from its start was in 
tension with the Jewish community, as we know from the story of Jesus 
and his disciples. All the early Christians were Jews, but they were in 
revolt against both the elite (Jewish) Pharisees and the dominant Ro- 
man Empire. Jesus and his followers made enemies on both fronts, and 
both were complicit in his death. But even if we are inclined to disbe- 
lieve the traditional story of Christ—and there is good reason to doubt 
it—we still have his disciples to deal with. On some interpretations, 
Paul, along with Luke, Mark, and Peter, deliberately undertook to chal- 
lenge the Romans by creating an alternate moral system and, in fact, a 
completely new worldview — one that involved a savior come to earth.° 
This action put the small band of rebels in conflict with an age-old Jew- 
ish tradition that was still awaiting its savior. To have any hope of un- 
dermining support for Rome, the newly-minted Christian story had to 
draw in as many non-Jews as possible. Christianity thus, at the very 
start, pitted (lowly) Jew against (elite) Jew and all against Rome. As the 
movement expanded beyond its Jewish origins, and Rome disintegrat- 
ed, the central conflict to remain was Christian (with no biological con- 
nection to Judaism) against Jew. 

But again, in the early years both Jews and non-Jewish Christians 
were allied against Rome, and they had little reason to disagree. Thus 
it was that, at this time, we find only mild criticism of the Jews—two 
examples being Tertullian’s Adversus Judaeos and Hippolytus’ Exposi- 
tory Treatise against the Jews, both written circa 200. These offer only 
the faintest rebukes, and serve primarily to distinguish the nascent 
Christians from their Jewish roots. But then Emperor Constantine 
converted in 315, and by 380 Theodosius had declared Christianity as 
the state religion; the empire would then disintegrate within a few 
decades. That final Christian century of the empire saw the rise of 
much stronger anti-Jewish sentiments, as it became clear that the two 
sibling religions would be vying for control. 

Four of the most important early church fathers—Gregory of 
Nyssa, Jerome, John Chrysostom, and Augustine—were notably anti- 


5 For an account based on the writings of Nietzsche, see Thomas Dalton, “Nie- 
tzsche and the origins of Christianity,” 2010 
http:/ /www.theoccidentalobserver.net/ authors /Dalton-Nietzsche.html 
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Jewish. Writing in the late 300s, Gregory blasts the Jews as the abso- 
lute dregs of humanity, deploying an impressive array of adjectives: 


Murderers of the Lord, murderers of prophets, rebels and full of 
hatred against God, they commit outrage against the law, resist 
God’s grace, repudiate the faith of their fathers. They are confed- 
erates of the devil, offspring of vipers, scandal-mongers, slan- 
derers, darkened in mind, leaven of the Pharisees, Sanhedrin of 
demons, accursed, utterly vile, quick to abuse, enemies of all that 
is good. (In Christi resurr. orat., 5).° 


Clearly there is more here than a religious family feud; Gregory evi- 
dently finds something deeply objectionable in the Jews themselves.” 

Similar thoughts are portrayed in the writings of Jerome (347-420), 
a Christian abbot in Bethlehem. Jaher suggests that Jerome “anticipat- 
ed modern anti-Semitism propaganda by predicting the emergence of 
an infernal Jewish conspiracy for global domination.”® In 407 Jerome 
wrote that the Antichrist would be “born of the Jewish people”; “by 
means of intrigue and deception,” the Jews would “persecute the 
people of Christ [and] rule the world.”° Of course, it turned out that 
this was not merely “propaganda,” but a strikingly accurate predic- 
tion, one that would take some 1500 years to materialize. 

Speaking of the synagogue, Jerome wrote, “If you call it a brothel, a 
den of vice, the Devil's refuge, Satan’s fortress, a place to deprave the 
soul...you are still saying less than it deserves.”!° Hood adds that he 
“accused the Jews of almost every imaginable vice, but avarice, 
drunkenness, gluttony, and licentiousness were his favorites.”™ Liv- 


6 Cited in Marcel Simon, Verus Israel (Portland, OR: Vallentine Mitchell, 1996), 
216. 

7 In Separation and Its Discontents (Chapter 4) (Ibid.), Kevin MacDonald argues 
that the hostility toward Jews during the 4' century was motivated by Jewish eco- 
nomic power and particularly the enslaving of non-Jews. By combating Jewish pow- 
er, the Church was taking a protective role towards its Christian flock —a role that 
was repeated during the Middle Ages. 

8 Fredric Jaher, A Scapegoat in the New Wilderness (Cambridge, MA: Harvard Uni- 
versity Press, 1994), 30. 

? Cited in Ibid. 

10 Cited in Robert Wistrich, A Lethal Obsession (New York, NY: Random House, 
2010), 80. 

1 John Hood, Aquinas and the Jews (Philadelphia, PA: University of Pennsylvania 
Press, 1995), 16. 
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ing as he did directly amongst them, Jerome undoubtedly had consid- 
erable firsthand experience. 

Of all the early church fathers, Chrysostom is widely viewed as the 
most openly hostile. Of particular note is his work Adversus Judaeos, 
commonly called Homilies against the Jews (387AD).!2 The first homily 
captures the essence of his attack. He begins with mention of a “very 
serious illness” that pervades society. “What is this disease? The festi- 
vals of the pitiful and miserable Jews” that were soon to commence 
(1.1.4). “But do not be surprised that I call the Jews pitiable,” he adds. 
“They really are pitiable and miserable” (I.II.1). Citing Biblical prece- 
dent, Chrysostom refers to them as dogs, and as “stiff-necked.” They 
are drawn to gluttony and drunkenness (I.II.5), and chiefly character- 
ized by their lust for animal pleasures. Indeed, they are animals, 
though of a worthless kind: “Although such beasts are unfit for work, 
they are fit for killing” (1.II.6)—a shocking call from this man of God. 
“And this is what happened to the Jews: while they were making 
themselves unfit for work, they grew fit for slaughter.” He even cites 
Biblical mandate here, from the Gospel of Luke (19:27): “This is why 
Christ said, “But as for these my enemies,... bring them here and slay 
them’.” 

Chrysostom disparages the religious rituals of the synagogue: “[The 
Jews] drag into the synagogue the whole theater, actors and all. For 
there is no difference between the theater and the synagogue” (I.IL.7). 
“That place is a brothel,” he adds. “It is also a den of robbers and a 
lodging for wild beasts.” In fact it has become no less than “the dwell- 
ing of demons” (LIII.1)—as “the Jews themselves are demons” (I. V1.3). 

He then raises a fundamental metaphysical dispute. The Christian 
testament speaks of a bifurcated afterlife: either eternal bliss with God 
in heaven, or eternal damnation. “But the Jews,” says Chrysostom, 


neither know nor dream of these things.!° They live for their bel- 
lies, they gape for the things of this world, their condition is no 
better than that of pigs or goats because of their wanton ways 


12 Also known as Discourses Against the Jews. The following quotations have been 
taken from Fathers of the Church, Vol. 68. 

13 In truth, the Old Testament has virtually no mention of either an afterlife with 
God in heaven, or, astonishingly, of Hell. For the Jews, all praise or retribution oc- 
curs in the present world. 
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and excessive gluttony. They know but one thing: to fill their 
bellies and be drunk... (I.IV.1) 


Then there are the standard charges of the Jews as Christ-killers, 
and as failing to properly honor the old prophets: “And so it is that 
we must hate both them and their synagogue all the more because of 
the offensive treatment of those holy men.” On a more practical level, 
the Jews are to be shunned because of “their plundering, their covet- 
ousness, their abandonment of the poor, their thefts, their cheating in 
trade” (I.VII.1)—charges that relate to alleged cultural and ethnic 
traits, rather than religion. 

And once again we find reference to the bad smell—the foetor Judai- 
cus —that seems to accompany the Jews. This time, though, it comes from 
the supposed sacrificial burning of human victims that attends the syna- 
gogue festival, and the potent incense used to cover it up: “Yet what is 
carried up from the altar is the odor and smoke from burning bodies, 
and nothing is more malodorous than such a savor. ... Scripture 
calls...the incense an abomination because the intention of those offering 
it reeked with a great stench” (I.VII.3). 

For all these reasons, says Chrysostom, we must “turn away from 
them, since they are the common disgrace and infection of the whole 
world” (I.VI.7) —recalling Claudius’ imagery of a “general plague that 
infests the whole world.” Finally, Chrysostom appeals to his Christian 
reader to not fear the Jews’ sorcery and black powers; “the Jews 
frighten you as if you were little children, and you do not see it” 
(LII.7). Such a sentiment could be repeated in the present day, as 
many non-Jews seem to act in evident fear of hidden Jewish power of 
retribution, as if afraid of some evil spell. 

We lack direct evidence, but such forceful talk by prominent church 
leaders no doubt encouraged discrimination and violence against the 
Jews, and likely contributed, for example, to their expulsion from Al- 
exandria in the year 414. 

Augustine is the most famous and influential of this early group, and 
he is also the most understated in his criticism. On the one hand, he 
views the Jews as “incurably ‘carnal,’ blind to spiritual meaning, perfid- 
ious, faithless, and apostate.”14 In his Adversus Judaeos, circa 425, he de- 
nounces them for ignoring the revealed truth about God —an especially 
pernicious crime, since it was handed to them and yet they refused it. 


14 Wistrich, A Lethal Obsession, Ibid, 86. 
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Consequently, “they are themselves the builders of destruction and re- 
jecters of the corner-stone.”' John Cavadini explains that, in the Adver- 
sus, Augustine adopts “a more negative image” of the Jews than in his 
other writings, casting upon them sole blame for the crucifixion.16 (“Tt 
was the Jews who held [Jesus]; the Jews who insulted him; the Jews 
who bound him; the Jews who crowned him with thorns; who soiled 
him with their spit; who whipped him; who ridiculed him; who hung 
him on the cross; who stabbed his body with their spears.”!” Augustine 
furthermore links them with many ignoble characteristics; they are 
“blind, stubborn, sick,” and lacking in understanding. 

On the other hand, the Jews are “living witnesses” to the truth of 
the Christian story, and thus ought to be preserved, not destroyed, be- 
cause they serve as enduring testimony. This is made clear in Augus- 
tine’s City of God: 


[T]he Jews who killed [Christ] refused to believe in him. ... They 
were dispersed all over the world — for indeed there is no part of 
the earth where they are not to be found—and thus by evidence 
of their own Scriptures they bear witness for us that we have not 
fabricated the prophecies about Christ. ... [T]hey supply for our 
benefit by the possession and preservation of those books... 
[Were they not scattered, we] would not have them available 
among all nations as witnesses to the prophecies which were 
given beforehand concerning Christ. (Book 18) 


Augustine thus introduces a tension into Christian-Jewish relations 
that endures today. The Jews are ignorant and blind, yet confirm the 
truth of the Bible. They must be preserved as living relics, but not al- 
lowed to hold sway over society or the minds of men. This sense of 
“destructive ambivalence” !® would both justify and forestall violence 
against the Jews for centuries. 

With the final collapse of Rome in 476 and the onset of the early 
Middle Ages (the ‘Dark Ages’), the Church began a long, gradual 
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climb toward dominance of European culture and society. The Jews 
remained on the periphery — though never far from the seat of power. 
Charlemagne (circa 800) treated them with a kind of political expedi- 
ency, allowing a modest degree of freedom in business and commerce 
but restricting their abilities to proselytize. Anselm (circa 1075) con- 
tinued in the Augustinian tradition of moderate toleration combined 
with an arm’s-length theological stance. 

However, by the time of the Fourth Lateran Council of 1215, Pope 
Innocent III was prepared to reassert control. New resolutions (can- 
ons) were passed, “designed to isolate, restrict, and denigrate Jews.”!° 
Usury was a growing problem, especially when it was causing the 
bankruptcy of church members who were expected to donate gener- 
ously. Canon 67 reads: “The more the Christians are restrained from 
the practice of usury, the more are they oppressed in this matter by 
the treachery of the Jews, so that in a short time they exhaust the re- 
sources of the Christians.” There was also the problem of identifica- 
tion. Then as now, Jews were largely able to move unnoticed through 
non-Jewish society, owing to the lack of obvious ethnic features. This 
was unacceptable to the Church and hence they mandated a “differ- 
ence of dress” for Jews (and also Muslims, or “Saracens”): “we decree 
that such Jews and Saracens of both sexes in every Christian province 
and at all times shall be marked off in the eyes of the public from oth- 
er peoples through the character of their dress” (Canon 68). This was 
no idle declaration; conical caps, badges, and related clothing were 
instituted in France, Portugal, Spain, and Italy in the following centu- 
ries.” Finally, Canon 69 states that “Jews are not to be given public 
offices ... [because] it is absurd that a blasphemer of Christ exercise 
authority over Christians.” 

This harsher stance was taken up by the preeminent theologian of 
the day, Thomas Aquinas. In contrast to Augustine, Aquinas pre- 
ferred to emphasize the fact that the Jews knowingly sinned in first 
refusing and then crucifying the Savior. “In Aquinas’ view, the Jewish 
leaders had sufficient evidence to know that Jesus was divine, but 
they willfully refused to draw the conclusion. This increased rather 
than limited their culpability.”*! This guilt, Aquinas says, is further- 
more perpetually binding on the Jewish people, so long as they refuse 
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Christ and adhere to Mosaic Law: “The blood of Christ binds the chil- 
dren of the Jews insofar as they are imitators of their parents’ malice 
and thus approve of Christ’s killing” (Questiones Disputata de Malo, 
4.8). 

Apart from this theological guilt was the practical problem of usu- 
ry. Normally defined as lending money at excessive interest, for 
Aquinas usury meant any interest. As he writes in the Summa Theologi- 
ca, “Lending money at interest is intrinsically unjust” (ST22, 78.1). All 
interest is unethical because it entails no effort; it is reward without 
work, hardly better than sheer theft. That this is a crime is manifestly 
obvious to Aquinas, and thus calls for the harshest of punishment. 
And the Jews come in for special reprimand, as they were most close- 
ly identified with that crime. “It seems to me that a Jew, or any other 
usurer, should be fined more heavily than others who are punished 
with fines, since they are known to have less title to the money taken 
from them” (De Regimine Judaeorum [‘On the government of the Jews’], 
70-74). Monarchs of Europe would suffer from restrictions on interest, 
but they have an obligation to rein in the usurers: “It would be better 
for [royalty] to compel Jews to work for a living, as is done in parts of 
Italy, than to allow them to live in idleness and grow rich by usury. If 
rulers suffer loss, it is only because they have been negligent” (De 
Regimine, 81-88). 

The Jews were guilty on both philosophical and pragmatic counts, 
and thus were to be shunned. For Aquinas, “Jews were profoundly 
dangerous, and ... contact with them should be avoided whenever 
possible.”*2 One should not socialize or eat with them, discuss reli- 
gion, or marry them; they were indeed the true “enemies” (ST2.2, 
10.11) of Christian society. Aquinas upheld the Lateran Council's dic- 
tate on restricting Jews from public office, and he endorsed the call to 
mark them with distinctive clothing. On this latter point he wrote, 
“The response to this question is clear, since, according to the statue of 
the general [Lateran] council, Jews of each sex in all Christian lands 
and at all times should be distinguished from other people by their 
dress” (De Regimine, 244-249). The point is obvious but it bears repeat- 
ing: the act of identifying one’s enemy is the first step in dealing with 
him. 

For theological, sociological, and practical reasons, then, the nations 
of Europe began to take action, and banished their Jewish popula- 


22 Hood, Aquinas and the Jews, Ibid, 78. 


84 The Occidental Quarterly, vol. 11, no. 3, Fall 201 


tions. Waves of expulsions swept the continent in the 14 and 15th 
centuries: France (1306 and 1394), Germany (1348), Hungary (1349), 
Austria (1421), Lithuania (1445), Provence (1490), Spain (1492), Portu- 
gal (1497). But these would only be temporary measures, as we know; 
within two or three centuries the Jews were back, in sufficiently large 
numbers to cause provoke negative comments once again. 


KKK 


The first 200 years of the Renaissance saw the peak and then gradu- 
al decline of Church authority, and the concurrent rise of local kings, 
kingdoms, and city-states. The Papal Schism (1378-1417) and charges 
of internal corruption were early signs of serious problems within the 
Church. Shortly thereafter, Lorenzo Valla’s exposure of the fraudulent 
“Donation of Constantine” in 1440 struck another harsh blow at Cath- 
olic claims of divine right to governance, which in truth was always at 
odds with Christian theology. The popes were increasingly seen 
more as corrupt, power-hungry tyrants than as pious men of God. 
Dissatisfaction grew to the point where, in 1520, Martin Luther could 
publicly declare the pope to be the Antichrist. 

Luther’s low opinion of the pope was matched by his opinion of the 
Jews. In 1541 he was discoursing on the proper procedure for baptism, 
when he was asked how to baptize a Jew. “If a Jew, not converted at 
heart, were to ask baptism at my hands, I would take him on to the 
bridge, tie a stone round his neck, and hurl him into the river; for 
those wretches are wont to make a jest of our religion.”*4 The follow- 
ing year Luther became convinced of the need to write a lengthy cri- 
tique, for reasons that apparently extended beyond mere religious 
strife: 


I intend to write against the Jews once again because I hear that 
some of our lords [nobles] are befriending them. I'll advise them 


23 The Donation of Constantine was a document, allegedly written in 315AD, in 
which emperor Constantine handed over the empire to Pope Sylvester I, thus justi- 
fying papal rule. In reality it was forgery composed about the year 750, but which 
passed off as authentic for over eight centuries— until exposed by Italian humanist 
Lorenzo Valla based on philological arguments. 
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to chase all the Jews out of their land. What reason do they have 
to slander and insult the dear Virgin Mary as they do? They call 
her a stinkpot, a hag, a monstrosity. If I were a lord I'd take them 
by the throat, or they’d have to show cause [why I shouldn't]. 
They’re wretched people. I know of no stronger argument 
against them than to ask them why they’ve been in exile so 
long.” 


The result was one of the most notorious religious tracts in history, 
On the Jews and Their Lies (Von den Jüden und iren Lügen). The Jews are 
an arrogant and obnoxious race, Luther said, whose claim to uniquely 
divine blessing is as false as it is misguided. “Those miserable and ac- 
cursed people” and their “poisonous activities” sought to undermine 
the Christian faith through their “vile interpretation” of the Bible.” It 
is the “embittered, venomous, blind heart of the Jews” that forbids 
their acceptance of the truth.” Their cause is hopeless; one should not 
waste time trying to persuade them. In a rather ominous allusion, Lu- 
ther recalls the drowning of the Pharaoh’s men in the Red Sea, sug- 
gesting that the Christians should perhaps do the same to them. 

His chief complaint is Jewish arrogance at being the alleged heirs to 
the holy patriarchs. “They boast of being the noblest, yes, the only no- 
ble people on earth. In comparison with them and in their eyes we 
Gentiles (Goyim) are not human; in fact we hardly deserve to be con- 
sidered poor worms by them.” Here again is the charge of misanthro- 
py, and the basis for it: Jews despise the rest of humanity because of 
their God-granted superiority. Such “devilish arrogance” has led to 
their sorry state. “The blind Jews are truly stupid fools” for thinking 
themselves superior. The other basis for their arrogance, circumcision, 
is equally groundless, and is yet another reason for which “they 
haughtily and vainly despise all mankind.” 28 

Luther relentlessly hammers away for more than 150 pages: 


e [B]e on your guard against the Jews, knowing that wher- 
ever they have their synagogues, nothing is found but a 
den of devils in which sheer self-glory, conceit, lies, blas- 
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phemy, and defaming of God and men are practiced most 
maliciously and vehemently. ..*? 

e Moreover, they are nothing but thieves and robbers who 
daily eat no morsel and wear no thread of clothing which 
they have not stolen and pilfered from us by means of 
their accursed usury.*° 

e [T]hey have not acquired a perfect mastery of the art of ly- 
ing; they lie so clumsily and ineptly that anyone who is 
just a little observant can easily detect it.*1 

e Alas, it cannot be anything but the terrible wrath of God 
which permits anyone to sink into such abysmal, devilish, 
hellish, insane baseness, envy, and arrogance.*? 

e Undoubtedly they do more and viler things than those 
which we know and discover. 


Luther even resurrects, indirectly, the old foetor Judaicus: “It serves 
them right that ... they have to look into the devil’s black, dark, lying 
behind, and worship his stench.”34 So what are non-Jews to do? “Burn 
down their synagogues, ... force them to work, and deal harshly with 
them. ... [T]hey do not wish to know [the truth], hear it, or learn it. 
Therefore it would be wrong to be merciful. ... If this does not help we 
must drive them out like mad dogs.” 35 

On the Jews and Their Lies was written in 1543 when Luther was 60 
years old; he would live just three more years. It was one of his last 
major works, but the views therein were evidently a lifelong convic- 
tion. Even some of his earliest writings, such as his lectures on the 
Psalms dating to 1513 (age 30), include the essence of his later attack. 
As well his Lectures on Romans (1515) reiterates similar concerns. He 
relented somewhat in a 1523 work, That Jesus Christ Was Born a Jew, 
but this seems to have been an aberration from his more deeply-held 
views. 


MODERN “ ANTI-SEMITISM” IN FRANCE 
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This brings us to the period that we may loosely call ‘modern anti- 
Semitism,’ comprising various anti-Jewish attitudes from the 1700s to 
present. Here I will focus on the three dominant cultures: French, 
German, and Anglo-American. Each offers unique perspectives on 
age-old critiques. Of particular note is that, as this was the era of the 
Enlightenment and of a new humanism, the critiques shift markedly 
from a religious to secular perspective. This continues into present- 
day attitudes on Jews, most of which are non-religious in character. 

Following their expulsion in the 14" century, Jews began returning 
to France in the early 1600s, primarily to Alsace and Lorraine. They 
quickly took up dominant positions in commerce and finance, such 
that by the early 1700s notable French intellectuals were beginning to 
express concern. Among the earliest was the political philosopher 
Charles-Louis Montesquieu, whose Lettres persones (1721) offered 
passing commentary. Jewish communities around the world were 
very much alike, he said; “Know that wherever there is money there 
are Jews.”°° Repeating an ancient charge, Montesquieu added that, of 
the supposedly learned rabbis, there was “[not] one among them of 
even a minor order of genius.” 

Writing in the 1740s, Jean-Baptiste de Mirabaud composed his 
Opinions des anciens sur les Juifs (‘Ancient Opinions on the Jews’). Em- 
ploying, for the first time in the modern era, passages such as those 
presented in Part I of the present essay, Mirabaud argued that ancient 
scholars developed a well-justified animus towards Jewry: 


You will therefore see from this that, a long time before they had 
brought down upon themselves this curse, which is now regard- 
ed as the cause of their wretchedness, [the Jews] were generally 
hated and generally despised in every country which knew 
them: after which you will agree that there is no mention of them 
in the old books except in connection with this contempt, and in 
relation to the general aversion felt for them. ... 


Not only did all the nations despise the Jews; they even hated 
them and believed that they were as justified in hating as in des- 
pising them. They were hated because they were known to hate 
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other men; they were despised because they were seen observing 
customs which were thought ridiculous.°” 


Eighteenth-century writer and philosopher Denis Diderot had simi- 
lar thoughts. The Jews were taught by the Talmud, he said, “to steal 
the goods of Christians, to regard them as savage beasts, to push them 
in a precipice, ... to kill them with impunity and to utter every morn- 
ing the most horrible imprecations against them.”38 The mutual ani- 
mosity required that they be held apart from the public at large— 
“This people should be kept separate from others,” he wrote in 1763.39 
Five years later, in his La Moisade, Diderot attacked both the Old Tes- 
tament and present-day Jews who sustained that mythology: “And 
you, angry and brutish people, vile and vulgar men, slaves worthy of 
the yoke which you bear ... go, take back your books and remove 
yourselves from me.”® In his famous Encyclopédie, in an article on Ju- 
daism, he added that, among the Jews, 


[one does not find] any rightness of thought, any exactness in 
reasoning or precision of style, in a word, any of that which 
ought to characterize a healthy philosophy. One finds among 
them, on the contrary, only a confused mélange of the principles 
of reason and revelation, a pretentious and often impenetrable 
obscurity, principles that lead to fanaticism, blind respect for the 
authority of the rabbis and for antiquity, in a word, all the faults 
that mark an ignorant and superstitious people.*! 


Also writing in the 18th century, Jean-Jacques Rousseau was ap- 
palled by the crude partisan theology of the Old Testament. Speaking 
to the ancient Jews he said, “[You] paint us a God, angry, jealous, 
vengeful, partial, hating men, a God of war and battles. ... Your God 
is not ours. He who begins by selecting a chosen people, and proscrib- 
ing the rest of mankind, is not our common father” (1769).4* Such men 
were “the vilest of peoples”; one is aghast at “the baseness of this 
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people, incapable of any virtue,” a race that constituted “the vilest 
people perhaps who existed then.” Later, in a piece of backhanded 
praise for Moses, Rousseau wrote that the Jews were originally “a 
swarm of wretched fugitives, without arts, without weapons, without 
talents, without virtues, without courage.” To maintain their identity 
Moses gave the Hebrew tribe “customs and practices which are in- 
compatible with those of other nations ... to render it always a for- 
eigner amongst other men.” To this day, the Jewish race displays a 
dogged persistence and adherence to its law, such that it “will last as 
long as the world, despite the hatred and persecution of the rest of the 
human race” (1772). 

Working about the same time as Rousseau, Baron d’Holbach, a ma- 
jor figure of the French Enlightenment, unleashed a blistering attack 
on the Jews and their religion. In his Ecce Homo of 1770 he made the 
following observations: 


[When] we cast our eyes over the history of the Jews, ... we are 
forced to acknowledge, that this people were at all times the 
blindest, the most stupid, the most credulous, the most supersti- 
tious, and the silliest that ever appeared on the earth. ... [By Mo- 
saic Law,] the people of God were kept in a profound ignorance; 
in an abject superstition; in an unsocial and savage aversion for 
the rest of mankind; in an inveterate hatred of other forms of 
worship... [T]he Jewish people distinguished themselves only by 
massacres, unjust wars, cruelties, usurpations, and infamies.# 


The Jews, “the most unfortunate people that ever existed ... lived 
continually in the midst of calamities, and were, more than all other 
nations, the sport of frightful revolutions.”4° The theme continues two 
years later in Good Sense: “Shall we find in Jehovah a model for our 
conduct? This is a truly savage god, made for a stupid, cruel, and im- 
moral people; he is always furious, breathes nothing but vengeance, 
commands carnage, theft, and unsociability.”4° And in d’Holbach’s 
Superstition in All Ages we read that “Moses was but an Egyptian 
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schismatic” who was little more than a leader of outlaws. “If we con- 
sult Tacitus and many other celebrated historians, in regard to Moses 
and his nation, we shall see that they are considered as a horde of 
thieves and bandits.”4” D’Holbach accepts the story of the Jews’ hu- 
man sacrifices,48 and remarks that, according to prophecy, they should 
be “the most victorious of all the people of earth.” But this was not re- 
ality: “And even now the remainder of this unfortunate nation is 
looked upon as the vilest and most contemptible of all the earth, hav- 
ing no country, no dominion, no superiority.” 4 

But the preeminent French critic was surely Voltaire. Throughout 
his long career he castigated the Jews at every opportunity. Voltaire 
employed all the charges of his fellow countrymen, and more. As ear- 
ly as 1722 he wrote of “the facility which the Jews have for being ad- 
mitted and expelled everywhere” (Letter to Dubois).°° They have no 
loyalty but to themselves, and to riches: “a Jew belongs to no land 
other than the one where he makes money; can he not just as easily 
betray the king for the emperor as the emperor for the king?” But this 
was a mere prelude. 

Voltaire’s famous Philosophical Dictionary first appeared in 1745, 
containing several entries on Jews, Judaism, and Judeo-Christianity. 
Some passages from the entry “Jews” give the flavor of the piece: 


It is certain that the Jewish nation is the most singular that the 
world has ever seen, and ... in a political view, the most con- 
temptible of all... [T]he Hebrews have ever been vagrants, or 
robbers, or slave, or seditious. They are still vagabonds upon the 
earth, and abhorred by men, yet affirming that heaven and earth 
and all mankind were created for them alone. ... You ask, what 
was the philosophy of the Hebrews? The answer will be a very 
short one—they had none. Their legislator [Moses] himself does 
not anywhere speak expressly of the immortality of the soul, nor 
of the rewards of another life. ... It is commonly said that the ab- 
horrence in which the Jews held other nations proceeded from 
their horror of idolatry; but it is much more likely that the man- 
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ner in which they, at the first, exterminated some of the tribes of 
Canaan, and the hatred which the neighboring nations con- 
ceived for them, were the cause of this invincible aversion. As 
they knew no nations but their neighbors, they thought that in 
abhorring them they detested the whole earth, and thus accus- 
tomed themselves to be the enemies of all men. ... [The ancient 
Jews’] stay in Babylon and Alexandria ... formed the people to 
no art, save that of usury. 


The entry comes to a striking conclusion: 


In short, we find in them only an ignorant and barbarous people, 
who have long united the most sordid avarice with the most de- 
testable superstition and the most invincible hatred for every 
people by whom they are tolerated and enriched. Still, we ought 
not to burn them.°! 


Later writings continued in the same vein. His Essai sur les moeurs 
(‘Essay on Morals’; 1756) addressed the reason for the near-universal 
dislike of the Jews: “It is the inevitable result of their laws; they either 
had to conquer everybody or be hated by the whole human race”52 — 
though one wonders if this is truly an either/or proposition. Voltaire 
continues: 


The Jewish nation dares to display an irreconcilable hatred 
against all nations, and revolts against all masters; always super- 
stitious, always greedy for the good of others, always barba- 
rous — cringing in misfortune, and insolent in prosperity.°° 


And the fundamental reason? “Money was the object of their conduct 
at all times.” 

A 1761 essay attacks the ancient Hebrews and their social and intel- 
lectual development, and makes a sarcastic allusion to the old idea of 
a diseased people: “It was only in the matter of lice that they were 
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outdone; for that reason it has accurately been said that the Jews know 
more than any other people about this profession.”°+ Of the Old Tes- 
tament, it “prophesied on a hundred occasions that they would be the 
masters of the world: however, they never possessed more than a tiny 
corner of the Earth for a few years; today they haven't even one vil- 
lage of their own.” 

Stinging comments continued to flow from his pen: 


e “The Jews have never invented anything” (1767).°° Indeed, 
they are “plagiarists in everything.” 56 

e “You [Jews] are calculating animals, try to be thinking an- 
imals” (1770).°” 

e “[You] seem to be to be the maddest of the lot. ... You 
have surpassed all nations in impertinent fables, in bad 
conduct, and in barbarism. You deserve to be punished, 
for this is your destiny” (1772).58 

e “[T]hese circumcised Jews [are] the greatest scoundrels 
who have ever sullied the face of the globe” (1773).°? 

e And in his final year of life: “If we must talk of Jewry, we 
must state that they were a wretched Arabic tribe without 
art or science, hidden in a small, hilly, and ignorant 
land...” (1776). 


But it was one particular warning by Voltaire that weighs heavily 
upon us today. In 1771 he wrote: “[The Jews] are, all of them, born 
with raging fanaticism in their hearts, just as the Bretons and Germans 
are born with blond hair. I would not be in the least bit surprised if 
these people would not some day become deadly to the human 
race: 61 

Finally, we cannot leave the French without hearing briefly from 
Napoleon. A pragmatic leader, Napoleon sought to resolve the Jewish 
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problem by fully integrating them into Christian society —in effect, 
making them disappear as a people. This, he thought, would mitigate 
the damage that had been historically caused by the ‘accursed race’: 


I do not intend to rescue that race, which seem to have been the 
only one excluded from redemption, from the curse with which 
it is smitten, but I would like to put it in a position where it is 
unable to propagate the evil. 


But in his less charitable moments, Napoleon was more blunt: “The 
Jews are an objectionable people, chicken-hearted and cruel. ... They 
are caterpillars, grasshoppers, who ravage the countryside.” 


GERMANY FROM KANT TO SCHOPENHAUER 

The German tradition of Jewish criticism began with Martin Luther in 
the 16t" century, but then took a back seat to the French for more than 
two centuries. It reemerged in the late 1700s with two of the greatest 
names in German philosophy, Kant and Hegel. Kant’s anti-Jewish 
stance seems to have surfaced late in life, well after he composed his 
three famous philosophical Critiques. A small booklet of 1793, Religion 
within the Limits of Reason Alone, laid out an influential history and phi- 
losophy of religion. Of the Jewish religion, Kant wrote, “Judaism is 
really not a religion at all but merely a union of a number of people 
who ... formed themselves into a commonwealth under purely politi- 
cal laws.”°3 This is so because the laws of Moses aim not at God or the 
fate of the soul, but rather “are directed to absolutely nothing but out- 
er [i.e. physical] observance.” Religion is nonexistent if it “involves no 
belief in a future life,” and therefore “Judaism, which, when taken in 
its purity is seen to lack this belief, is not a religious faith at all.” As 
originally constituted, Judaism is found to 


exclude from its communion the entire human race, on the 
ground that it was a special people chosen by God for Himself — 
[an exclusiveness] which showed enmity toward all other peo- 
ples and which, therefore, evoked the enmity of all.64 
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trans.; New York: Harper), 116. 

64 Ibid., 117. 
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A passing comment of interest occurred a year later, in a letter to K. 
Reinhold of 28 March 1794. Kant explains his reticence at critiquing 
and judging the philosophical views of others, in this case those of the 
Jewish thinker Salomon Maimon (1753-1800). He himself is uncom- 
fortable doing so, but “Jews always like to do that sort of thing, to 
gain an air of importance for themselves at someone else’s expense.” 65 

One of Kant’s last major works was the book Streit der Fakultäten 
(‘Conflict of the Faculties’), of 1798. Amidst a general sociological 
analysis of religion, he remarks that the Jewish prophets constructed 
an untenable “state” that would inevitably fail: “As national leaders 
they had loaded their constitution with so much ecclesiastical freight, 
and civil freight tied to it, that their state became utterly unfit to sub- 
sist of itself, and especially unfit to subsist together with neighboring 
nations®—an observation that bodes ill for the present state of Israel. 
The best solution, he thought, was for Judaism to die a quiet death 
and to adopt the moral teachings of Christianity. Kant’s choice of 
words here is striking, and unintentionally prescient: “the euthanasia 
of Judaism” (Die Euthanasie des Judenthums). As he says, “The euthana- 
sia of Judaism is pure moral religion, freed from all the ancient statu- 
tory teachings.” 67 

A smaller work of the same year, Anthropology, includes a lengthy 
footnote on the “Palestinians” (i.e. Jews from Palestine). Early in the 
book Kant criticizes any system of “commandments involving activity 
which accomplishes nothing, like those upon which Judaism is 
built.”°8 This eventually leads to a discussion of the ethics of decep- 
tion, and further observations on the Hebrew tribe. The footnote itself 
is scathing: 


The Palestinians [Jews], living among us, or at least the greatest 
number of them, have through their usurious spirit since their 
exile received the not-unfounded reputation of deceivers. It 
seems strange to think of a nation of deceivers; but it is just as 


6 Immanuel Kant. 1967. Philosophical Correspondence (A. Zweig, trans.; Chicago: 
University of Chicago Press), 212. 

6 Immanuel. Kant., Conflict of the Faculties (M. Gregor, trans.; New York: Abaris, 
1798,/1979), 143. 

67 Ibid., 95. 

68 Immanuel Kant., Anthropology (V. Dowdell, trans.; Carbondale, IL: Southern Il- 
linois University Press, 1798/1979), 33. 
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strange to think of a nation made up of nothing but merchants, 
which are united for the most part by an old superstition that is 
recognized by the government under which they live. They do 
not seek any civil honor, but rather wish to compensate their loss 
by profitably outwitting the very people among whom they find 
protection, and even to make profit from their own kind. It can- 
not be otherwise with a whole nation of merchants, who are 
nonproductive members of society (for example, the Jews in Po- 
land). 


Their condition, sanctioned by ancient precepts and recognized 
even by us, cannot be altered by us without serious consequenc- 
es, even though they have made the saying “buyer beware” the 
supreme principle of morality in their dealings with us. ... 


[T]hese merchants, after the destruction of their city [Jerusalem], 
were able to migrate gradually into far-distant lands (in Europe) 
taking language and religion with them, maintaining their con- 
nection with each other, and finding security in whatever coun- 
tries they went to because of their profitable bargaining. There- 
fore, we may suppose that their dispersion throughout the 
world, with their unity in religion and language, must not be at- 
tributed to a curse that had been inflicted upon this people. On 
the contrary, the dispersion must be considered as a blessing [to 
them], especially since the wealth of the Jews, if we think of 
them as individuals, apparently exceeds per capita that of any 
other nation at the present time. 


69 Ibid., 101-102. 
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This was not personal animus, but considered philosophical opinion that 
the Jews, a “nation of merchants and deceivers,” are out to scam the 
very people who gave them refuge, resulting in massive accumulation 
of wealth. As will be discussed in Part 3 of this article, similar charges 
resonate from the 19th to the 21st centuries. Little has changed in 200 
years. 
In his public lectures at Königsberg University, Kant was more in- 
formal but no less pointed. A little-known compilation of several 
these talks, published as Lectures on Ethics, includes four relevant 
comments. Speaking on the lack of moral courage involved with ly- 


of 
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ing, Kant said, “Every coward is a liar; Jews, for example, not only in 
business, but also in common life. It is hardest of all to judge Jews; 
they are cowards.””° Elaborating on the virtues of religious diversity, 
he observed that, for most religions this would promote social good- 
will and tolerance. However: “To be sure, were the principles, if pur- 
sued, to be adverse to the state, as with the Jews, for example, who are 
permitted by the Talmud to practice deceit, then the natural feeling 
rectifies this false article of religion.””! Later Kant examined the merits 
and demerits of ingroup favoritism, and especially how this can easily 
lead to lack of general good will: 


Esprit de corps [of one’s own social or ethnic group] leads the dis- 
position away from objective moral principles [of goodwill to- 
ward all]. [NJor can it ever be otherwise among the Jews that all 
estimation for other men, who are not Jews, is totally lost, and 
goodwill is reduced merely to love of their own tribe, under 
which they are wont to cherish one another according to the 
principia adopted, and receive the more credit, the more the 
agent approaches to a maximum of expediency, deals falsely, is 
lucky in turning a profit, or possesses cleverness, cunning, and 
craft.” 


Finally, Kant reaffirms the age-old problem of monotheism: “The Jews 
... despised the maxims of all other religions, since it was they who 
were uniquely in the possession of a deity, who alone could rank as 
God, and for whose sake they believed themselves obligated to hate 
all other deities.” 73 

Hegel’s critique, by comparison, was rather milder but just as in- 
sightful. The bulk of his comments are found in a 1796 composition 
“The Spirit of Christianity and its Fate.” The opening section, titled 
“The Spirit of Judaism,” opens with the notion that Abraham, as “the 
true progenitor of the Jews,” changed history by “regulating the entire 
fate of his prosperity.””* Central to the Jewish worldview was the idea 


70 Immanuel Kant, Lectures on Ethics (P. Heath, trans.; Cambridge, UK: Cam- 
bridge University Press, 1997), 27. 

71 Ibid., 34. 

72 Ibid., 406. 

73 Ibid., 442. 

74 Georg Wilhelm Friedrich Hegel, Early Theological Writings (T. Knox, trans.; 
Philadelphia, PA: University of Pennsylvania Press, 1975), 182. 
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that “the human race had in her ... the most destructive, invincible, 
irresistible hostility; in her fury she spared nothing; she ... poured 
savage devastation over everything.” The world was a hostile place, 
and “nature had to be mastered.” The picture is bleak: 


[Abraham] was a stranger on earth, a stranger to the soil and to 
men alike. Among men he always was and remained a foreigner. 
... The whole world Abraham regarded as simply his opposite; if 
he did not take it to be a nullity, he looked on it as sustained by 
the God who was alien to it. ... [A]nd since [God’s] divinity was 
rooted in his contempt for the whole world, he remained [God’s] 
only favorite.” 


This produced a people with a grudge against the world, a race that 
held a malicious, stealthy contempt for other nations. Their enemies 
“are conquered by an invisible attack,” unseen, subterranean. Indeed, 
“the only act Moses reserved for the Israelites was ... to borrow with 
deceit and repay confidence with theft.””6 

This leads, Hegel said, to a brutish way of life: “Where there is uni- 
versal enmity, there is nothing left save physical dependence, an ani- 
mal existence which can be assured only at the expense of all other 
existence, and which the Jews took as their fief.”””7 Judaism was de- 
fined by its enemy status; the Jews needed enemies to survive as a peo- 
ple. Thus, “the subsequent circumstances of the Jewish people, up to 
the mean, abject, wretched circumstances in which they still are today, 
have all of them been simply consequences and elaborations of their 
original fate.””8 The “soul of the Jewish nationality” is equated with 
the “odium generis humani” (hatred of mankind)”?—recalling that fa- 
mous phrase of Tacitus. The section closes with this reflection: 


The great tragedy of the Jewish people...can arouse neither ter- 
ror nor pity...; it can arouse horror alone. The fate of the Jewish 
people is the fate of Macbeth who stepped out of nature itself, 


75 Ibid., 186-188. 
76 Ibid., 190. 
77 Ibid., 191. 
78 Ibid., 199. 
7 Ibid., 201. 


98 The Occidental Quarterly, vol. 11, no. 3, Fall 201 


clung to alien Beings, and so in their service had to trample and 
slay everything holy in human nature. ..°° 


A cruel fate for the Jews, and for all who are drawn into their circle. 
Around the same time, near the turn of the 19t century, other Ger- 
man philosophers were compelled by social conditions to comment. 
Johann Fichte was concerned primarily about the political ramifica- 
tions of a growing Jewish subculture within German society. His first 
major book, Contributions to the Correction of the Public’s Judgment con- 
cerning the French Revolution (1793), addressed the pressing “Jewish 
question” of the day: whether or not the Jews should have full civil 
rights and legal equality. It was an urgent matter. They had just won 
emancipation in France in 1791, the first country to do so. The number 
of German Jews was growing, and their inbred culture was on the 
verge of becoming a “state within a state” — and not only in Germany: 


Throughout almost all the countries of Europe there is spreading 
a mighty hostile state that is at perpetual war with all other 
states, and in many of them imposes fearful burdens on the citi- 
zens: it is the Jews. I do not think, as I hope to show subsequent- 
ly, that this state is fearful—not because it forms a separate and 
solidly united state but because this state is founded on the ha- 
tred of the whole human race. ... In a state where the absolute 
monarch cannot take from me my paternal hut and where I can 
defend my rights against the all-powerful minister, the first Jew 
who likes can plunder me with impunity. This you see and can- 
not deny, and you utter sugary words of tolerance and of the 
rights of man and civil rights, all the time wounding in us the 
primary rights of man. ... Do you not remember the state within 
the State? Does the thought not occur to you that if you give to 
the Jews, who are citizens of a state more solid and more power- 
ful than any of yours, civil rights in your states, they will utterly 
crush the remainder of your citizens?*! 


The only answer for Fichte was expulsion, or “ex-termination”: lit- 
erally, the casting out of a people beyond the borders. “To protect 
ourselves against them I see no other way than to conquer for them 


80 Tbid., 204-205. 
81 Cited in Poliakov, The History of Anti-Semitism, Vol. 3, Ibid., 512. 
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their promised land and see them all there.”®* His plea went unan- 
swered. The Prussian Jews received their emancipation in 1812; those 
in Württemberg in 1826; and all remaining German Jews were fully 
integrated upon German unification in 1870. Fichte’s fellow citizens 
would live to regret this development. 

Another influential figure, Johann Gottfried Herder, published his 
Reflections on the Philosophy of the History of Mankind in 1791. This im- 
portant and widely-read work included a chapter on “The Hebrews,” 
in which Herder covers the origins of the Jewish tribe in Palestine — 
contrasting Manetho’s account with the Old Testament. Upon their 
defeat by Rome and subsequent dispersion, “such an influence of the 
Jews upon the human race commenced, as could hardly have been 
conceived from a land of such small extent; since these people had 
never distinguished themselves, in the whole course of their history, 
as skilled in war or politics, and still less as inventors in the arts and 
sciences.” Herder then comments on “the intolerant spirit of the Jew- 
ish religion,” citing its more notable characteristics as “pride, supersti- 
tion, and antipathy to other nations.” Upon reaching Europe, “this 
widely diffused republic of cunning usurers” managed to dominate 
finance and commerce, though their gains were earned at the expense 
of workers of their host nations. In summary, 


[this] people of God...have been for thousands of years, nay al- 

most from their beginning, parasitical plants on the trunks of 

other nations; a race of cunning brokers, almost throughout the 

whole world.® 

The issue was still of concern a decade later. Herder wrote: “A min- 
istry, in which the Jew is supreme..., a department or commissariat, in 
which Jews do the principal business ... are Pontine marshes that can- 
not be drained.”®* The strongest measures are called for, and there 
must be no sympathy; “[we] dare not be influenced by general hu- 
mane principles.” 

By the 1820s even the illustrious Wolfgang von Goethe joined the 
critics. Chamberlain relates his concerns: 


82 Cited in Ibid., 180. 

83 Johann Herder, Reflections on the Philosophy of the History of Mankind (Chicago: 
University of Chicago Press, 1784-1791/1968), 140. 
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[Goethe said,] “How should we let the Jews share in our highest 
culture, when they deny its origin and source?” And he became 
“violently enraged” when the law of 1823 permitted marriage 
between Jews and Germans, prophesying the “worst and most 
frightful consequences,” particularly the “undermining of all 
moral feelings” and declaring that the bribery of the “all- 
powerful Rothschild” must be the cause of this “folly.”°7 


It was around this time that renowned philosopher Arthur Schopen- 
hauer entered the fray. His masterpiece World as Will and Idea (1819) 
offered a handful of passing comments on Judaism, mostly neutral 
observations of history and religion. But in a passage on the develop- 
ment of the arts, he briefly turns to “the history of a small, isolated, 
capricious, hierarchical (i.e. ruled by false notions), obscure people, 
like the Jews, despised by the great contemporary nations of the East 
and of the West.” “It is to be regarded generally as a great misfor- 
tune,” he adds, “that the people whose former culture was to serve 
mainly as the basis of our own were not, say, the Indians or the 
Greeks, or even the Romans, but just these Jews.” 

For the next three decades Schopenhauer said little about them. But 
he returned to the topic, in a very pointed manner, in his last major 
work Parerga and Paralipomena (Greek, “Appendices and Omissions”) 
(1851). The book begins with a “sketch of the history of idealism,” and 
the limitations of that metaphysical view. The classic idealists are close- 
ly allied with Judeo-Christian theology, and thus “are all marred by 
that Jewish theism which is impervious to any investigation, dead to all 
research, and thus actually appears as a fixed idea.”8 But the subse- 
quent essay, on the history of philosophy, brings the occasion for an ex- 
tended diversion on the subject. 


The real religion of the Jews, as presented and taught in Genesis 
and all the historical books up to the end of Chronicles, is the 
crudest of all religions because it is the only one that has abso- 
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New York: Dover, 1819/1969), 232. 
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lutely no doctrine of immortality, not even a trace thereof. ... The 
contempt in which the Jews were always held by contemporary 
peoples may have been due in great measure to the poor charac- 
ter of their religion. ... Now this wretched religion of the Jews 
does not [offer any conception of an afterlife], in fact it does not 
even attempt it. It is, therefore, the crudest and poorest of all re- 
ligions and consists merely in an absurd and revolting theism. ... 
While all other religions endeavor to explain to the people by 
symbols and parables the metaphysical significance of life, the 
religion of the Jews is entirely immanent and furnishes nothing 
but a mere war-cry in the struggle with other nations.” 


Volume 2 elaborates on these ideas. Schopenhauer reiterates that 
“the religion of the Jews occupy the lowest place among the dogmas 
of the civilized world.” This sets the tone for the chapter titled “On 
Religion,” which brings this observation: 


Also we should not forget God’s chosen people who, after they 
had stolen by Jehovah’s express command the gold and silver 
vessels lent to them by their old and trusty friends in Egypt, now 
made their murderous and predatory attack on the ‘Promised 
Land, with the murderer Moses at their head, in order to tear 
away from the rightful owners, by the same Jehovah’s express 
and constantly repeated command, showing no mercy and ruth- 
lessly murdering and exterminating all the inhabitants, even the 
women and children.” 


A footnote to the above passage adds this: 


Tacitus and Justinus have handed down to us the historical basis 
of the Exodus. ... We see from the two Roman authors how 
much the Jews were at all times and by all nations loathed and 
despised. This may be partly due to the fact that they were the 
only people on earth who did not credit man with any existence 
beyond this life and were, therefore, regarded as cattle, as the 
dregs of humanity, but as past master at telling lies. 


% Ibid., 125-126. 
^ Ibid., Vol 2, 301. 
%2 Ibid., 357. 
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The ultimate tragedy, for Schopenhauer, is that Judeo-Christian cul- 
ture dominated the history of Europe, rather than the nobler Greco- 
Roman: “The religion of the Greeks and Romans, those world-powers, 
has perished. The religion of the contemptible little Jewish race (ver- 
achteten Judenvolkchens), on the other hand, has been preserved.” 

But the Hebrew tribe is not simply defined by a religion; “[i]t is an 
extremely superficial and false view to regard the Jews merely as a 
religious sect. ... On the contrary, ‘Jewish Nation’ is the correct ex- 
pression.”*4 Like Fichte and Herder, Schopenhauer was also con- 
cerned about the political consequences of integrating, and granting 
rights to, this Jewish Nation. The Jews were a “gens extorris” (refugee 
race), eternally uprooted, always searching for but never finding a 
homeland. 


Till then, it lives parasitically on other nations and their soil; 
but yet it is inspired with the liveliest patriotism for its own na- 
tion. This is seen in the very firm way in which Jews stick to- 
gether. ... and no community on earth sticks so firmly together 
as does this. It follows that it is absurd to want to concede to 
them a share in the government or administration of any coun- 
try. 


Schopenhauer was more moderate than Fichte; banishment was not 
necessary. He was willing to grant them limited rights, provided they 
took no role in government. “Justice demands that they should enjoy 
with others equal civil rights; but to concede to them a share in the 
running of the State is absurd. They are and remain a foreign oriental 
race.”% The race could be tolerated, but the corrupt ideology had to 
go: “We may therefore hope that one day even Europe will be purified 
of all Jewish mythology.”” 

Finally, Schopenhauer found much use in that little phrase foetor 
Judaicus. For him, the ‘Jewish stench’ represents not a literal smell but 
rather an intellectual odor of stale Jewish thought, arising primarily 


% Ibid., 393. 
% Ibid., 263. 
% Ibid., 262. 
% Ibid., 264. 
% Ibid., 226. 
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from the Old Testament. Oddly enough, he applies it most often in his 
critique of Jewish approaches to animal rights. In the Parerga he criti- 
cizes Spinoza (and his view of animals) as a man who speaks “just as 
a Jew knows how to do, so that we others, who are accustomed to 
purer and worthier doctrines, are here overcome by the foetor Judai- 
cus.” 99 Of the Genesis account that God created animals for man’s use, 
Schopenhauer exclaims, “Such stories have on me the same effect as 
do Jew’s pitch and foetor Judaicus!” 19° Somewhat later he refers to “Eu- 
rope, the continent that is so permeated with the foetor Judaicus...”10 
And on the same subject: “It is obviously high time that in Europe, 
Jewish views on nature were brought to an end... A man must be be- 
reft of all his senses or completely chloroformed by the foetor Judaicus 
not to see [this].”102 


98 Schopenhauer was a passionate advocate for animal welfare, far ahead of his 
time on that count. He was the first major philosopher to incorporate them into his 
ethical schema. 

°° Schopenhauer, Ibid., Vol. 1, 73. 

100 Ibid., Vol. 2, 370. “Jew’s pitch” is a naturally-occurring bituminous asphalt, 
found in ancient times around the Dead Sea and other parts of Judea. 

101 Ibid., 372. 

102 Ibid., 375. 
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ETERNAL STRANGERS: ANTI-JEWISH MUSINGS 
THROUGHOUT HISTORY (PART III OF IIT) 


THOMAS DALTON 


One might well ask, Why are there any Jews in the world order? 
That would be exactly like asking, Why are there potato bugs? 
Nature is dominated by the law of struggle. There will always be 
parasites... 

— J. Goebbels! 


ANTI-JEWISH WRITING, 1840-1900 

By the middle of the 19" century the “Jewish Question” in Germa- 
ny —that is, the debate over civil and political emancipation for the 
Jews—was heating up. As I explained in Part II of this essay (Fall, 
2011), such notable figures as Fichte, Herder, Goethe, and Schopen- 
hauer publicly opposed part or all of the equality program. One prob- 
lem was that there was as yet no unified German state, only loosely 
aligned kingdoms and duchies; unification would come in 1870. The 
other issue was the nature of the Jews themselves—their religious 
identity, extreme reluctance to integrate, their role in financial exploi- 
tation, and what was often viewed as their generally distasteful de- 
meanor. 

In the early 1840s the philosopher Bruno Bauer wrote two influen- 
tial anti-Jewish tracts: Die Judenfrage (“The Jewish Question”; 1842) 
and Die Fähigkeit der heutigen Juden und Christen frei zu werden (“The 
Capacity of Present-day Jews and Christians to become Free”; 1843).? 
These have become famous in large part because they drew the atten- 
tion of a 25-year-old Karl Marx, who penned a reply, Zur Judenfrage 
(“On the Jewish Question”), in 1843.3 


1 Joseph Goebbels, The Goebbels Diaries: 1942-1943 (L. Lochner, trans.; New York: 
Doubleday, 1948), 377. Entry is dated 13 May 1943. 

2 Bruno Bauer, “The capacity of present-day Jews and Christians to become free” 
(M. Malloy, trans.), Philosophical Forum 8, 2-4, 1843/1978). Die Judenfrage, is not 
translated into English. 

3 Karl Marx. 1843/1978. “On the Jewish Question.” In R. Tucker (Ed.), The Marx- 
Engels Reader (New York: Norton). 
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In the first piece Bauer argues that the Jews are incapable of eman- 
cipation because of the exclusive nature of their religion, which places 
them above all others and thus creates a virtual “war against humani- 
ty.” Emancipation demands universality, a recognition of the equal 
moral and legal standing of all men. But the Jews cannot do this—or 
if they did, they would cease to be Jews. Their sense of a privileged 
and special destiny leads to “conceit and arrogance” on their part, and 
accounts for past brutalities against their enemies—a kind of “rage to 
annihilate.” In general the Jews display a “selfish and hypochondria- 
cal” concern for their own well-being. Consequently, they are “them- 
selves to blame for the oppression they suffered, because they pro- 
voked it by their adherence to their law, their language, to their whole 
way of life.” The Jews, says Bauer, “are of necessity oppressed and 
their suffering is incurable.”4 

Marx quotes Bauer to the same effect: 


The question is whether the Jew as such, that is, the Jew who 
himself avows that he is constrained by his true nature to live 
eternally separate from men, is able to acquire and to concede to 
others the universal rights of man. ... As long as he remains 
Jewish, the limited nature which makes him a Jew must prevail 
over the human nature which should associate him, as a man, 
with other men; and it will isolate him from everyone who is not 
a Jew.° 


And it must be recalled here that Marx himself was an ethnic Jew 
(though raised Christian), and could thus presumably relate to these 
characteristics. Also worth noting is that the debate was not about 
some substantial minority of, say, 10% or 15% of the nation. Jews con- 
stituted not more than 2% of any German province, and in the largest 
state, Prussia, they were only around 1.3% at that time.°® 

Bauer’s second essay, Die Fähigkeit, was less pointedly critical, but 
did give Marx greater opportunity to comment. In the essay Bauer 
notes that, relatively speaking, “Christianity stands far above Judaism, 


4 Cited in D. Leopold, “The Hegelian anti-Semitism of Bruno Bauer,” History of 
European Ideas, 25(4) (1999). 

5 Cited in Marx, “On the Jewish Question,” Ibid., 40. 

6 Leopold (p. 196; note 31) reports that Jews comprised 1.2% of Prussia in 1816 
and 1.4% in 1861. 


Dalton, “Eternal Strangers (Part III of III)” 57 


the Christian far above the Jew,”” though both are held back by their 
adherence to religious dogma. To gain true freedom, the Christian 
must only break with his religion; but the Jew has a double task: not 
only religious emancipation, but also to free himself from his ‘Jewish 
essence.’ Thus, “the Jew has it harder if he wants to raise himself to 
freedom.”® But this is highly unlikely. From the standpoint of the 
Jew, “[his] Jewish and restricted essence always and at last carries 
away the victory over his human and political duties.”? The Jewish 
essence —a racial essence—will always trump any concerns for hu- 
manity at large. But perhaps the most serious problem was the par- 
ticularly Jewish tendency for relativistic, hypocritical, amoral reason- 
ing that Bauer calls “Jewish Jesuitism”: 


The Jewish Jesuitism is the naked cunning of material egoism, 
common artfulness, and for all that, rude, clumsy hypocrisy, 
since it is concerned with entirely natural material means. It is 
so clumsy and repulsive, that one can only turn away from it 
with disgust.!° 


This way of thinking, he said, is merely “animal cunning.” 

For Marx, such analysis is fine as far as it goes, but it neglects the 
practical details. “Let us consider,” he says, “the real Jew... the every- 
day Jew.”!! Religion is secondary; Jewish essence or “nature” is the 
real driver. “What is the profane basis of Judaism? Practical need, self- 
interest. What is the worldly cult of the Jews? Huckstering. What is 
his worldly god? Money.” This essence is unchangeable, so if we wish 
to reduce the negative impact of the Jews, we must eliminate the con- 
ditions under which they thrive: “An organization of society which 
would abolish the pre-conditions and thus the very possibility of 
huckstering, would make the Jew impossible.” It is our monetary, 
capitalist society that allows Jews to flourish, and if we are dissatisfied 
with this, then we must change this aspect of society. In a very real 
sense, we ourselves— we non-Jews—are to blame for the pernicious 
influence of the Jews. Freeing them means, in reality, freeing our- 


7 Bauer, “The capacity of present-day Jews and Christians to become free,” Ibid., 
147. 

8 Ibid., 149. 

9 Ibid., 136. 

10 Tbid., 139. 

11 Marx, “On the Jewish Question,” Ibid., 48. 
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selves from the “Jewish conditions.” Marx is pointed: “In the final 
analysis, the emancipation of the Jews is the emancipation of mankind 
from Judaism.” 12 

From their standpoint, the Jews are doing just fine, and indeed they 
exert massively disproportionate power without civil rights. Marx 
again quotes Bauer's Fähigkeit: 


The Jew, who is merely tolerated in Vienna for example, deter- 
mines the fate of the whole [Austrian] Empire by his financial 
power. The Jew, who may be entirely without rights in the 
smallest German state, decides the destiny of Europe. While the 
corporations and guilds exclude the Jew, ... the audacity of [Jew- 
ish] industry mocks the obstinacy of medieval institutions. ... [It 
is] a hypocritical situation when, in theory, the Jew is deprived 
of political rights, while in practice he wields tremendous power 
and exercises on a wholesale scale the political influence which 
is denied him in minor matters. 


Money, says Marx, has become “a world power,” and since the Jew is 
the master of money, he thereby masters the world. (One might note, 
once again, how little has changed in the intervening years.) “Money 
is the jealous god of Israel, beside which no other god may exist.”1% 
Marx closes by reiterating his main point: “The social emancipation of 
the Jew is the emancipation of society from Judaism.” 4 

After that early essay, Marx wrote little on the Jews other than oc- 
casional passing comments, primarily in his letters to Engels. His 
classic work Capital (1867) seems at times to implicitly equate them 
with the despised capitalists. Marx’s graphic imagery evokes Jewish 
stereotypes, as in this infamous passage: “Capital is dead labor 
which, vampire-like, lives only by sucking living labor, and lives the 
more, the more labor it sucks.”!° Elsewhere he conjures up the old foe- 
tor Judaicus: “The capitalist knows that all commodities, however tat- 
tered they may look, or however badly they may smell, are in faith 


12 Tbid., 49. 

13 Ibid., 50. 

14 Ibid., 52. 

15 Karl Marx. 1867/1976. Capital, Vol. 1 (B. Fowkes, trans.; New York: Penguin), 
342. 
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and in truth money, are by nature circumcised Jews.”16 But this was 
the extent of his commentary. 

Bauer, on the other hand, continued to write against them — and all 
the more urgently, as the political situation evolved. After the defeat 
of Napoleon in 1815, the 39 victorious German states formed a loose 
alliance known as the German Confederation; it was dominated by 
the largest state, Prussia. The next few decades saw growing public 
dissatisfaction and increasing agitation for a democratic constitution, 
both within the individual states and at the level of the Confederation. 
In early 1848, following the Paris rebellion, Germans in Prussia and 
several other states revolted. A hybrid form of a constitutional mon- 
archy was established, but it collapsed a year later and the Confedera- 
tion was restored. 

Throughout this time of turmoil, Jews worked to increase their 
power and influence. They reasserted their signature political strate- 
gy: playing two sides against the other, and claiming victory regard- 
less of the outcome. Thus it was that Bauer published a striking essay, 
in English, in the New York Daily Tribune, titled “The Present Position 
of the Jews.”!” He begins the piece by acknowledging this very strate- 
gy: “It is a remarkable coincidence, that not only the democracy, but 
also the reaction, has its Jews” —that is, both the democratic revolu- 
tion and the monarchical reaction had its Jewish advocates. In the 
revolutionary year of 1848, “there was no popular assembly in Berlin 
or Vienna in which one or two Jews were not the principal harangu- 
ers; there was no democratic committee in which Jews did not con- 
duct the counsels or draft the resolutions.” Clearly they hoped to gain 
power and civil rights through a democratic revolution, as they had 
with Disraeli in England. But having failed in Germany, the Jews 
quickly switched allegiance to the old monarchies, and in the chaos of 
the day, consolidated their influence. Only a few years prior, Bauer 
writes, the German governments actively sought to separate and ghet- 
toize the Jews; “and now the Jews sit in the cabinets of monarchs, Jews 
are invited by Kings to lay before them the results of their reflection 
and of their philosophical inquiries.” 

Bauer asks, “How then are we to interpret these facts?” It is a story 
dating back to the Roman Empire, when the Jews “were intimately 


16 Ibid., 256. 
17 Bruno Bauer, “The present position of the Jews.” New York Daily Tribune (7 
June, 1852; 5-6). 
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connected with the heathen [commoners] in social relations” while “at 
the same time they also had intimate relations with the Imperial 
Court. ... They crowded around Augustus, Tiberius, and Caligula, 
and succeeded in gaining their favor.” Their ultimate goal was al- 
ways something like democracy, a system that would give all Jews 
full rights and full economic privilege—and thus maximum influence 
and power. Rome collapsed because the 


creative powers of antiquity were paralyzed, everything was 
brought to a dead level, the whole world had become a mass of 
individuals possessing equal rights. ... The leveling tendency of 
the Jews, so hostile to historical distinctions and forms, had 
found a congenial atmosphere for its development. 


According to Bauer, the same process was now occurring in Ger- 
many. “[Only] ten years ago, the present victory of Judaism would 
have been a pure impossibility.” Jews capitalized on both the new 
constitutional democracies and the older monarchies: “Thus has the 
day dawned on democratic and reactionary Judaism.” And yet Bauer 
was optimistic; Jews on both fronts “deceive” themselves. The demo- 
cratic ones fail to realize that ancient distinctions between peoples 
cannot be leveled, and that “new forces” are building from below. 
The monarchies, on the other hand, are based in an aristocracy that is 
fundamentally opposed to the oriental foreigner. For the influential 
Jews, “everything is a lifeless calculation,” which in time can only 
“open the eyes of the people to the difference between themselves and 
these [Jewish] leaders. The people begin to feel that these men have 
no heart for their sufferings or their joys.” In short, “the people feel 
the total difference of race” —a difference that must inevitably reassert 
itself. 

But it would take longer than Bauer anticipated. German unifica- 
tion in 1870 brought full emancipation in all states—a process that re- 
curred throughout much of Europe. The formation of the Austro- 
Hungarian Empire in 1867 began a new “liberal era” there, and “no 
group had benefited more from the liberal era than the Jews.”18 Their 
rapid success was astonishing: 


18 Jerry Muller. 2002. The Mind and the Market (New York: Knopf), 348. 
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By the end of the empire [in 1918], between a quarter and a third 
of students at the University of Vienna were Jewish. Jews domi- 
nated the liberal professions of medicine and law. They owned 
many of the major Austrian banks as well as the most important 
newspaper in the country, the Neue Freie Presse. 


Albert Lindemann quotes a German-Jewish writer who lived in Vien- 
na around 1900: “All public life was dominated by Jews. The banks, 
the press, the theater, literature, social organizations, all lay in the 
hands of the Jews.”!9 All this was made possible by “liberal principles 
of equality”; and hence one can well understand how it is that, in the 
present day, such principles are proclaimed as the highest accom- 
plishments of mankind. 

In Germany, Jews quickly took up dominant positions in finance 
and commerce after unification, and they became closely associated 
with free-market capitalism and the stock exchange. “Many highly 
visible Jews made fortunes in dubious ways. ... Those Jewish newly 
rich in Germany ... were widely regarded as especially offensive. ... 
They were unusually ruthless in their quest for monetary gain.”2° In 
1874 a popular liberal magazine reported that “90% of brokers and 
stock promoters in the capital [Berlin] were Jews” —“which,” states 
Lindemann, “may have been true.”?! 

Such circumstances led to another wave of anti-Jewish critiques. In 
1879 an influential but today little-known work appeared, The Victory 
of Jewry over Germandom, written by the journalist Wilhelm Marr. In 
this short piece he offers a “resigned pessimism”: Germany and in- 
deed much of the civilized world have been conquered by the Jews. 
He calls for “an open and honest admission that Israel has become a 
world power of the very first rank. ... Without a shred of irony, I pub- 
licly proclaim the world-historical triumph of Jewry, the news of a lost 


19 Albert Lindemann. 1997. Esau’s Tears: Modern Anti-Semitism and the Rise of the 
Jews (Cambridge, UK: Cambridge University Press), 189. A similar situation devel- 
oped in Hungary. “By the turn of the century, Jews not only dominated Hungarian 
finance and commerce, but were highly visible in the free professions as well, com- 
prising just under half of Hungary’s doctors, lawyers, and journalists... With over 
200,000 Jewish inhabitants, Budapest had the largest Jewish community in Europe 
after Warsaw” (Muller, The Mind and the Market, Ibid., 260). 

20 Lindemann, Esau’s Tears, Ibid., 119. 
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battle, the victory of the enemy.”” Traditional hatred toward the Jews 
is based “first, in their aversion to honest labor; second, in their legally 
prescribed enmity toward all non-Jews.”? The Germans were unable 
to form a cohesive state and thus unable to repel the invaders: 


The slick, cunning, elastic Jews wormed their way into this con- 
fused, clumsy Germanic element. The Jews were well-suited by 
their purely realistic intelligence—their slyness—to look down 
upon Germandom, and to subdue the monarchical, knightly, 
lumbering German by enabling him in his vices.” 


The outlook is grim—“We Germans will become their slaves” — and 
the circumstances quite remarkable: “without striking a blow, in fact, 
politically persecuted through the centuries, Jewry today has become 
the socio-political dictator of Germany.” For Marr this was a battle 
of cultures, and the superior culture won — it is as simple as that. And 
not only in Germany but all of Europe, which is doomed to suffer the 
same fate within one and a half centuries: “the last brief hour for con- 
demned Europe will strike in 150 years at the most...”26—Wwhich 
would take us to the year 2030. An inexorable process has begun, and 
now “it is too late. We have been so thoroughly submerged in Juda- 
ism, that all of modern society would have to be put in question, if we 
wanted to forcefully emerge again.”?” Like Marx, Marr ultimately 
blames his fellow countrymen: 


You elect the alien master to your parliaments. You make 
them legislators and judges. You make them dictators of the 
state finance system. You deliver up your press to them. ... 
What do you expect after all this??8 


22 Cited in R. Levy, Anti-Semitism in the Modern World (Lexington, MA: D. C. 
Heath, 1991), 77. Levy has a nearly complete translation. For a full and alternate 
version, see the online text at: 

http:/ /www.vho.org/aaargh/ fran/livres10/Marreng. pdf. 

23 Ibid., 78. 

24 Ibid., 81. 

25 Ibid., 83-84. 

26 Ibid., 89. 

27 Passage from the online translation (see Note 22 above), as edited from Levy. 

28 Levy, Anti-Semitism in the Modern World, Ibid., 91; emphasis added. 
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Marr concludes the piece—“To Semitism belongs world mastery!” “Let 
us reconcile ourselves to the inevitable since we are unable to alter it. 
Its name is: Finis Germaniae.” ? 

The composer Richard Wagner promoted virtually the same view- 
point. As early as 1850, not long after Bauer and Marx wrote their cri- 
tiques, Wagner observed that the debate over Jewish emancipation 
was all but irrelevant; “we see ourselves rather in the position of 
fighting for emancipation from the Jews. The Jew is in fact, in the cur- 
rent state of this world, already more than emancipated. He rules, and 
he will continue to rule as long as money remains the power [in socie- 
ty].”°° “Judaism,” he adds, “is the bad conscience of our modern civi- 
lization.”3! Some of Wagner’s writings, particularly Judaism in Music 
just cited, received an angry response from the European press. His 
explanation: “The unheard-of hostility that I have met with in the 
newspapers of Europe since [that work] can be understood only by 
taking into account, bearing in mind that all European newspapers are 
almost exclusively controlled by Jews.” 

If there was any doubt in this, Wagner surely felt vindicated just a 
few years later. Writing in a local newspaper in 1878, he quoted from 
a recent pamphlet by an unnamed German Jew, who said: 


The modern world must triumph because it is incomparably 
better-armed than the old, orthodox world. ... German Jewry 
works so energetically, so colossally, so untiringly ... that the 
greatest part of Christendom is being led, consciously or un- 
consciously, by modern Jewry. With few exceptions, there is 
no newspaper or piece of literature which is not directly or 
indirectly presided over by Jews.°*? 


Wagner's retort: “How true!” 

Three years after that, and not long after the release of Marr’s work, 
Wagner was contemplating the virtual takeover of a once-noble Ger- 
man culture. In an 1881 letter to King Ludwig II of Bavaria, he said: 


2 Ibid., 92. 

30 Cited in L. Rather, Reading Wagner (Baton Rouge, LA: Louisiana State Univer- 
sity Press, 1990), 163. 
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3 Cited in Levy, Anti-Semitism in the Modern World, Ibid., 51. 


64 The Occidental Quarterly, vol. 11, no. 4, Winter 2011-2012 


I regard the Jewish race as the born enemy of pure humanity 
and everything that is noble in it; it is certain that we Germans 
will go under before them, and perhaps I am the last German 
who knows how to stand up as an art-loving man against the 
Judaism that is already getting control of everything.*4 


Shortly thereafter he remarked, “If our culture is collapsing, there’s no 
harm in that; but if it collapses through the Jews, that’s a disgrace.”* 
At about this same time, the economist and philosopher Eugen 
Dithring published a “vitriolic and acerbic frontal attack on Jews,”°¢ 
titled The Jewish Question as a Question of Race, Morals, and Culture 
(1881). It was a learned and scientific piece, arguing that the Jews 
“were a unique human species with marked physical and moral char- 
acteristics” >” — all of which were negative. Israeli historian Jacob Katz 
admits that Diihring was “a remarkable scholar” with “a high degree 
of intelligence,” and that his pamphlet “revealed a great measure of 
analytical acumen.” His work captured the critical attention of a 
number of scholars of the day, most notably Engels and Nietzsche. 
Nietzsche, of course, was himself one of the more famous critics of 
Jews and Judaism.** As early as 1869, at age 25, he was complaining 
in letters of “Jewish greediness” as a cause of social degradation.*? As 
he began to produce full works, nearly every one included comments 
on Jewish issues. In his early book Human, All-Too Human (1878) he 
observed that “the youthful Jew of the stock exchange is the most re- 
pugnant invention of the whole human race” (sec. 475). Daybreak 
(1881) includes the remark that the Jews were capable of “the coldest 
self-possession” and were “the best haters there have ever been” (sec. 
377). In The Gay Science, Book 3 (1882), Nietzsche sarcastically notes 
that the Jews are indeed “chosen” people, precisely because “they had 
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a more profound contempt for the human being in themselves than any 
other people” (sec. 136). By 1886 he too could see that Jewry was on 
the verge of domination of European culture: “That the Jews, if they 
wanted it ... could even now have preponderance, indeed quite liter- 
ally mastery over Europe, that is certain” (Beyond Good and Evil, sec. 
251). 

On a more philosophical level, Nietzsche claimed that the ancient 
Jews were the source of the despised “slave rebellion” in morals, in 
which the nascent Judeo-Christian morality overtook and defeated the 
nobler Greco-Roman system—with dreadful consequences for two 
millennia. In Will to Power, Nietzsche describes the Jews as “people of 
the basest origin, in part rabble, outcasts not only from good but also 
from respectable society, raised away from even the smell of culture” 
(sec. 199). Consequently they are deeply untrustworthy: “When Jews 
step forward as innocence itself, then the danger is great.” And, in 
truth, they have never moved beyond their historical role as subvert- 
ers of society and culture. In Antichrist (1888) he writes, 


The Jewish nation ... took the side of all decadence instincts ... 
because it divined in them a power by means of which one 
can prevail against ‘the world.” The Jews ... have a life- 
interest in making mankind sick, and in inverting the concepts 
of “good’ and ‘evil,’ ‘true’ and ‘false’ in a mortally dangerous 
and world-maligning sense. (sec. 24) 


INTO THE 20™ CENTURY 

Just before the turn of the century, a transplanted Englishman 
named Houston Stewart Chamberlain took up permanent residence in 
Germany and wrote vigorously in its defense. In 1899 he published a 
seminal book, Foundations of the 19 Century—a work extolling Ger- 
man nationalism and cultural and racial superiority. It would pro- 
foundly influence intellectuals throughout Europe, most notably the 
young founders of National Socialism: Adolf Hitler, Joseph Goebbels, 
and Alfred Rosenberg. 

Chamberlain opens his book with a look at historical principles: 


If we contemplate the outward history of the people of Israel, 
it certainly offers at the first glance little that is attractive; ... 
all the meanness of which men are capable seems concentrat- 
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ed in this one small nation; ... the grinning mask of vice 
stares at us from out of their history in unveiled nakedness.” 


Later he notes that “we live today in a ‘Jewish age’”4!— which, for 
Europeans, is a profoundly foreign age. “This alien people, ever- 
lastingly alien, because ... it is indissolubly bound to an alien law that 
is hostile to all other peoples—this alien people has become ... a dis- 
proportionately important and in many spheres actually dominant 
constituent of our life.” A century earlier the philosopher Herder 
condemned those who became “willing slaves of Jewish usury”; but 
today, says Chamberlain, “he could say the same of by far the greatest 
part of the civilized world. ... Practically all branches of our life have 
become more or less willing slaves of the Jews.” 

It is foolish to speak only of a Jewish religion. In reality it is a na- 
tion, a single people. 


The Jewish nomocracy (that is, rule of the law) unites the 
Jews, no matter how scattered they may be over all the lands 
of the world, into a firm, uniform and absolutely political or- 
ganism, in which community of blood testifies to a common 
past and gives a guarantee for a common future. ... This na- 
tional idea culminates in the unshakable confidence in the 
universal empire of the Jews. 


Ultimate blame for the Jewish usurpation of Europe belongs not to 
them, but to the ruling elite that knowingly compromised themselves 
for the sake of money. Responsibility lies with “those Europeans who 
have always, from the most base motives, encouraged, protected, and 
fostered the disintegrating activity of the Jews — and these are primari- 
ly the Princes and the nobility ... : the Princes because they need mon- 
ey for their wars, the nobility because they live extravagantly.” And 
yet, even this Jewish menace will meet its end, suggests Chamberlain. 
“Of a surety he will pass away like all that has grown.” 


40 Houston Stewart Chamberlain, Foundations of the 19 Century, Vol. 1 (New 
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Which brings us to the National Socialist era. Obviously there is 
much more to say than can fit into one essay, but it is worth mention- 
ing a few remarks by the most prominent party members — starting 
with Hitler. Born in a small Austrian town in 1889, he moved to Vi- 
enna at age 18 to study art, and was confronted with the overpower- 
ing Jewish presence there—recall the quotes by Muller and Linde- 
mann above. A decorated soldier in World War I, he came to detest 
the onerous settlement inflicted upon a defeated Germany. In 1919, at 
the age of 30, Hitler made his first entry into politics, joining the Ger- 
man Workers’ Party (DAP). It was at this time that he was asked for 
his position on the Jews. He responded with a letter to one Adolf 
Gemlich dated 16 September, commonly known as Hitler's “first letter 
on the Jews.” It reads in part: 


If the threat with which Jewry faces our people has given rise to 
undeniable hostility on the part of a large section of our people, 
the cause of this hostility must be sought in the clear recognition 
that Jewry as such is deliberately or unwittingly having a perni- 
cious effect on our nation, but mostly in personal intercourse, in 
the poor impression the Jew makes as an individual. As a result, 
antisemitism far too readily assumes a purely emotional charac- 
ter. But this is not the correct response. Antisemitism as a politi- 
cal movement may not and cannot be molded by emotional fac- 
tors but only by recognition of the facts. 


To begin with, the Jews are unquestionably a race, not a religious 
community. ... Through inbreeding for thousands of years, of- 
ten in very small circles, the Jew has been able to preserve his 
race and his racial characteristics much more successfully than 
most of the numerous people among whom he has lived. As a 
result there lives amongst us a non-German, alien race, unwill- 
ing and indeed unable to shed its racial characteristics, its par- 
ticular feelings, thoughts and ambitions and nevertheless enjoy- 
ing the same political rights as we ourselves do. And since even 
the Jew's feelings are limited to the purely material realm, his 
thoughts and ambitions are bound to be so even more strongly. 
Their dance around the golden calf becomes a ruthless struggle 
for all the possessions that we feel deep down are not the highest 
and not the only ones worth striving for on this earth. ... 
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All this results in that mental attitude and that quest for mon- 
ey and the power to protect it which allow the Jew to become 
so unscrupulous in his choice of means, so merciless in their 
use of his own ends. ... His power is the power of the money, 
which multiplies in his hands effortlessly and endlessly 
through interest, and with which he imposes a yoke upon the 
nation that is the more pernicious in that its glitter disguises 
its ultimately tragic consequences. Everything that makes the 
people strive for higher goals, be it religion, socialism, or de- 
mocracy, is to the Jew merely a means to an end, the way to 
satisfy his greed and thirst for power. The result of his works 
is racial tuberculosis of the nation. ... 


Rational anti-Semitism ... must lead to a systematic and legal 
struggle against, and eradication of, the privileges the Jews 
enjoy over the other foreigners living among us .... Its final 
objective, however, must be the total removal of all Jews from 
our midst. 


The letter is striking for its tempered and rational demeanor, its 
consistency with previous critiques, and its uncompromising attitude. 
The reference to “tuberculosis” recalls the ancient biological imagery 
that appeared among the Romans, as discussed in Part I of this essay 
(Summer, 2011); it was clearly no invention of Hitler’s. Also notewor- 
thy is the final line, which indicates a desire to cleanse Germany of the 
Jews rather than to directly punish or kill them. This in fact was a 
consistent stance by Hitler even throughout the war years, where even 
his harshest language — using terms such as Vernichtung and Ausrot- 
ten — referred to evacuation and expulsion, not mass murder. 

The vast majority of Hitler’s recorded statements on the Jews come 
from his speeches, with most of the remainder appearing in Mein 
Kampf (1925); letters such as the one discussed above are the excep- 
tion. Of the dozens of speeches he gave over 23 years, most contained 
at least passing mention of the Judenfrage—which had now become 
not a matter of emancipation of the Jews, as it originally was, but of 


45 Translation from the online version of the letter at www.hitler.org. 
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how to release German society from their grip. The complete tran- 
scripts of his speeches are extensive, covering a total of five volumes.* 

As important as they are, speeches are primarily rhetorical devices 
designed to sway opinion, inflame passions, or impart certain messages 
or impressions. They are less useful as a measure of Hitler’s considered 
opinion. Mein Kampf is thus our best source, and indeed the book is 
filled with scathing but insightful comments on the Jews. Nearly all of 
the 27 chapters contain multiple references.“ A representative passage 
comes from the end of chapter 4 (Volume 1): 


A state... [is] the organization of a community of physically and 
psychologically similar living beings for the better facilitation of 
the maintenance of their species, and the achievement of the aim 
which has been allotted to this species by Providence. ... Peo- 
ples who can sneak their way into the rest of mankind like 
drones, to make other men work for them under all sorts of pre- 
texts, can form states even without any definitely delimited liv- 
ing space of their own. This applies first and foremost to a peo- 
ple under whose parasitism the whole of honest humanity is suf- 
fering, today more than ever: the Jews. 


The Jewish state was never spatially limited in itself, but univer- 
sally unlimited as to space, though restricted in the sense of em- 
bracing but one race. Consequently, this people has always 
formed a state within states. It is one of the most ingenious tricks 
that was ever devised, to make this state sail under the flag of 
‘religion,’ thus assuring it of the tolerance which the Aryan is 
always ready to accord a religious creed. For actually the Mosaic 
religion is nothing other than a doctrine for the preservation of 
the Jewish race. It therefore embraces almost all sociological, po- 
litical, and economic fields of knowledge which can have any 
bearing on this function. 


46 The standard source for the later (post-1932) speeches is Hitler: Speeches and 
Proclamations, 1932-1945 (Mundelein, IL: Bolchazy-Carducci Publishers, 2004; 4 vol- 
umes, trans. Max Domarus). The early speeches can be found in Norman Baynes, 
(Ed.), Speeches of Adolf Hitler: 1922-1924 (New York: Howard Fertig, 2005). Apart 
from these primary sources, the speeches rarely appear in print. One exception is 
the 13 April 1923 speech reprinted in Levy, Anti-Semitism and the Modern World, Ibid. 

47 Especially heavy emphasis appears in chapters 2 and 11 of volume 1, and 
chapters 10 and 13 of volume 2. The full text is online at www.hitler.org. 
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This is not mindless ranting, but a fairly reasoned and erudite assess- 
ment, particularly from a man with no formal academic training. 
Clearly there is much more to be said on Hitler’s views, but space lim- 
itations preclude further elaboration here; I refer the reader to the 
primary sources. 

More learned commentary would come from the National Socialist 
intelligentsia, including Alfred Rosenberg and Joseph Goebbels. Ros- 
enberg earned his Ph. D. (engineering) in 1917 and joined the DAP in 
early 1919. Soon thereafter he began his writings on Nazi ideology, 
eventually producing over 20 books and several other collections of 
essays and speeches. From a present-day research standpoint, one is 
immediately struck by the fact that English translations of his work 
are almost nonexistent. Only one full book has been translated — his 
monumental work The Myth of the Twentieth Century—and this by the 
renegade publisher Noontide Press.44 Only one academic English 
book— Alfred Rosenberg: Selected Writings—includes any significant 
number of excerpts.4? Even the Internet has very little in English. 
There would seem to be a concerted effort to limit dissemination of his 
ideas. 

Selected Writings includes one chapter, “The Enemy,” taken from 
the 1937 edition of Die Spur des Juden im Wandel der Zeiten (“The Trace 
of the Jews through the Ages”), described by the editor as his “most 
comprehensive and detailed attack on Judaism”? — though one would 
hardly suspect this from the mild passages cited. Regarding the Jews, 
Rosenberg explains that “usury and fraud were the order of the day 
from time immemorial.”>! Throughout all of history we are confront- 
ed with this fact: “the inhabitants of all lands in which Jews are found 
in great numbers are surfeited with accusations of the deceitful trade 
of the Jews and their unbearable usury.” All the wonderful moral in- 
junctions of the Old Testament are meant for Jews alone; the Talmud 
in fact mandates unethical treatment for non-Jews. Rosenberg quotes 


48 The book is out of print and now extremely hard to find. Noontide also pro- 
duced a related volume, The Philosophy of Alfred Rosenberg (1990; J. Whisker, trans.). 
Castle Hill in the UK has published a short volume, Alfred Rosenberg: Political Essays 
(2004; A. Jacobs, trans.). 

4 A. Rosenberg, Alfred Rosenberg: Selected Writings (R. Pois, ed.; New York: Cape, 
1970). 

50 Ibid., 199. 

51 Ibid., 177. 
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the Talmud at several points, including the following: “Canaan has 
taught its sons five things: to love one another, to love theft, to love 
dissolution, to hate thy master, and never to speak the truth.”5? Ulti- 
mately it is not only the Jews but the Germans, too, who are to blame 
for the present predicament. 


Left to itself, the German character would have achieved a bal- 
ance. However, this was made impossible due to Jewish strength 
in the press, theatre, trade and sciences. We ourselves have been 
guilty — we should not have emancipated the Jews but, as Goe- 
the, Fichte and Herder vainly demanded, should have created 
insurmountable exceptional laws for them. One does not allow a 
poison to drift about unobserved, nor grant it parity with medi- 
cine; rather one keeps it within careful limits.°° 


In Myth of the Twentieth Century we find more pointed remarks. The 
Jews have created a world mythology, a mythos, “which emanated 
from the Jewish parasitical dream of world domination.”** Their “black 
magic of politics and trade” and “impulsive power to acquire gold” 
served as a tool for attacking and draining foreign nations and cultures. 


Where any kind of wound is torn open in the body of a nation, 
the Jewish demon always eats itself into the infected part and, as 
a parasite, it exploits the weak hours of the great nations of this 
world. His mentality is not to fight as a hero for enlightened, 
constructive rule, but to make the world ‘liable to financial inter- 
est.” This is the direction of this dream-strong parasite: not to 
fight, but to creep; not to serve values, but to devaluate — these 
things constitute his law according to which he has moved and 
from which he can never escape as long as he exists. 


Jewish parasitism is a “biological fact,” no different from other para- 
sites in nature. The Jew is not a race but an anti-race, one that “pene- 
trates into society through the open wounds,” and then “feeding off 


52 Jbid., 184. Taken from: Traktat Pesachim 113a-b. 

5 Ibid., 188-189. 

54 A, Rosenberg, The Myth of the Twentieth Century (V. Bird, trans.; Newport 
Beach, CA: Noontide, 1931/1982), 286. 
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[the people’s] racial and creative strength until their decline.” 
Where other social parasites exist, they are drawn to the Jews—as 
when the “scum of Egypt left the land of the pharaohs along with the 
Hebrews.” The Jewish “demon of eternal denial” promotes only a 
“shapeless anarchism” that serves his cause. Thus, the “world hope of 
the ‘chosen’ consists in living off all the nations as a sucking parasite. 

. The ancient mythos of the chosen people bred a new type of para- 
sitism with the aid of modern technology and the one-world civiliza- 
tion idea of a world grown soulless.”°° 

Goebbels earned his Ph. D. in history and philology in 1921, and 
joined the National Socialist party three years later. He immediately 
impressed not only Hitler but others with his learned demeanor and 
mental acuity. The American diplomat to Germany, Hugh Wilson, 
referred to Goebbels as “this man of high intelligence,” and found him 
a stimulating conversationalist.°” For over 20 years Goebbels kept a 
near-daily diary, a full copy of which was only uncovered in the mid- 
1990s. It offers unprecedented insight into the workings of Nazi Ger- 
many, and more to the point, of Nazi attitudes toward the Jews. The 
following are only a few passages of interest.°8 

His references to the Judenfrage date to the first year of entries 
(1924), but it would be some 10 years before Goebbels began to dis- 
cuss serious action against the Jews. By the late 1930s the leadership 
was increasingly concerned about American involvement, and about 
America’s motivation for agitating against Germany. Roosevelt and 
his advisors were pinpointed as a source of the problem: “Roosevelt 
is our enemy. He is surrounded by Jews.”°? And then two months 
later: “Roosevelt speaks out ever harsher against us. He is totally in 
the hands of the Jews. A Jew-slave, perhaps even of Jewish ances- 
try.”6 Goebbels would eventually come to see America as a lost 


5 Ibid., 287. 

56 Ibid., 289. 

5 Hugh Wilson, Diplomat Between Wars (New York: Longmans, Green, 1941), 191. 
Wilson added, “Among the leading men of the Nazi Party there is none who...is so 
well able to expound the Nazi doctrine, or so competent to meet the foreigner upon 
his own ground” (p. 292). 

5 For a full account, see T. Dalton, “Goebbels on the Jews” (2010); 

www.inconvenienthistory.com. The following quotations are taken from this es- 
say. 

59 Entry dated 17 Sep. 1938. 

60 Entry dated 27 Nov. 1938. 
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cause: “The USA has published statistics according to which there are 
5,000,000 orthodox Jews in the United States. The United States can 
certainly be described as a Class-1 Jew state.” 

The following comments of Goebbels were made during the war 
years: 


e The Jewish problem will probably be the hardest to solve. 
These Jews are no longer human beings. [They are] predators 
equipped with a cold intellect, which must be counteracted. 


e The Jewish Question has again become especially acute in 
the capital. We count 70,000 Jews in Berlin at the moment, of 
which 30,000 are not even working; the others live as parasites 
off the work of the host nation. This is an intolerable situation. 

. I also think it necessary that the Jews be given a badge [the 
yellow Star of David]. They are active in public life as defeatists 
and mood-spoilers. It is therefore imperative that they be recog- 
nized as Jews.® 


e Jewry is a foreign element among civilized nations, and its 
activities in the past three decades have been so devastating that 
the people’s reaction is understandable — indeed, one might say, 
a compulsion of nature. 


e We fly early in the morning to Vilnius [Lithuania]. ... Thou- 
sands [of Jews] have been shot, and even now hundreds more as 
well. They have now all been rounded up into their ghettos. ... 
On a short drive through the ghetto, the view is horrifying. Here 
the Jews squat in rows, hideous forms, not to be looked at let 
alone touched. ... Even 10 years ago I would not have dreamed 
that something like this would again be the case. Terrible fig- 
ures lurk in the streets, which I would not like to meet at night. 
The Jews are the lice of civilized man.”© 


61 Entry dated 17 Apr. 1943. 
62 Entry dated 7 Oct. 1939. 
6 Entry dated 12 Aug. 1941. 
64 Entry dated 19 Aug. 1941. 
6 Entry dated 2 Nov. 1941. 
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e The sufferings of the Russian people under Bolshevism are 
indescribable. This Jewish terrorism must be rooted out, stump 
and stem, from all of Europe. That is our historic task. World 
Jewry will suffer a great catastrophe at the same time as Bolshe- 
vism. The Führer once more expressed his determination to piti- 
lessly clear out the Jews from Europe. There must be no squeam- 
ish sentimentalism about it. The Jews have deserved the catas- 
trophe that has now overtaken them. ... We shall thereby render 
an inestimable service to a humanity tormented for thousands of 
years by the Jews.® 


Goebbels believed that the British were also heavily influenced by 
Jewish money, and Churchill in particular was eager to please them — 
a point not lost on Goebbels: “Churchill openly stands on the side of 
the Jews. He is a consummate servant of the Jews.”®” Across the At- 
lantic, Jewish-American media were working full time to thrust Amer- 
ica into the war. The National Socialists were keeping a close eye on 
the situation: 


Some statistics are given to me on the proportion of Jews in 
American radio, film, and press. The percentage is truly fright- 
ening. Jewry controls 100% of the film business, and between 90 
and 95% of press and radio. These facts explain the dizzying 
and spirited warfare of the other side. The Jews are not as clever 
as they would like to believe. If they are in danger, they become 
the stupidest of devils .... Wherever you look, in the back- 
ground stands the manipulating international Jewry. We will be 
doing humanity a great service if we permanently remove them 
from public life and stick them in quarantine.® 
Note the repeated emphasis on “clearing out,” “removal,” “quaran- 
tine,” and so on—and no talk of mass murder, gas chambers, etc. This 
is not due to select editing; nowhere in Goebbels’ vast diary is there 
mention of such action. 
Nor was he beyond the occasional bit of dry humor. On 18 Decem- 
ber 1942 he wrote, “The Jews of Jerusalem have held noisy demonstra- 


66 Entry dated 15 Feb. 1942. 
67 Entry dated 17 Nov. 1941. 
68 Entry dated 24 Apr. 1942. 
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tions of protest against us. They had a day of fasting. At the Wailing 
Wall they invoked the Old Testament Jewish curse against the Führer, 
Goring, Himmler, and me. Until now I haven't noticed any effect.” 
The same entry included a comment on the unwillingness of Sweden 
to accept Jewish refugees: “The Swedes protest hypocritically against 
our treatment of the Polish Jews, but are by no means willing to re- 
ceive them in their country. ... It would probably be a good thing if 
the Swedes were to admit several thousand such Jews into their coun- 
try. That would give them a practical lesson on the Jewish question.” 6 

In mid-1943 came a lengthy entry on the nature of Jewry, beginning 
with a reflection on the Protocols of Zion—a document of uncertain 
origin, detailing a Jewish plan for world domination. 


I have devoted exhaustive study to the Protocols of Zion. In the 
past the objection was always made that they were not suited to 
present-day propaganda. In reading them now I find that we can 
use them very well. The Protocols of Zion are as modern today as 
they were when published for the first time... At noon I men- 
tioned this to the Fiihrer. He believed the Protocols were abso- 
lutely genuine. ... 


The Jewish Question, in the Fiihrer's opinion, will play a decisive 
role in England.... In all the world, he said, the Jews are alike. 
Whether they live in a ghetto of the East or in the bankers' palac- 
es of the City or Wall Street, they will always pursue the same 
aims and without previous agreement even use the same means. 
One might well ask, Why are there any Jews in the world order? 
That would be exactly like asking, Why are there potato bugs? 
Nature is dominated by the law of struggle. There will always be 
parasites who will spur this struggle on and intensify the process 
of selection between the strong and the weak. The principle of 
struggle dominates also in human life. One must merely know 
the laws of this struggle to be able to face it. The intellectual does 
not have the natural means of resisting the Jewish peril because 
his instincts have been badly blunted. Because of this fact the na- 
tions with a high standard of civilization are exposed to this peril 
first and foremost. In nature life always takes measures against 


6 Note that Goebbels is well-disposed toward deporting Jews rather than killing 
them —and this at the height of the alleged extermination process. 
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parasites; in the life of nations that is not always the case. From 
this fact the Jewish peril actually stems. There is therefore no 
other recourse left for modern nations except to root out the Jew. 


There is no hope of leading the Jews back into the fold of civi- 
lized humanity by exceptional punishments. They will forever 
remain Jews, just as we are forever members of the Aryan race. 


The Jew was also the first to introduce the lie into politics as a 
weapon. Aboriginal man, the Führer believes, did not know the 
lie. ... The higher the human being developed intellectually, the 
more he acquired the ability of hiding his innermost thoughts 
and giving expression to something different from what he real- 
ly felt. The Jew, as an absolutely intellectual creature, was the 
first to learn this art. He can therefore be regarded not only as 
the carrier but even the inventor of the lie among human beings. 
Because of their thoroughly materialistic attitude, the English act 
very much like the Jews. In fact, they are the Aryans who have 
acquired most of the Jewish characteristics. ... The nations that 
have been the first to see through the Jew and have been the first 
to fight him are going to take his place in the domination of the 
world.” 


A final observation, from late in the war: “The Jew is really the 
ferment of decomposition, and the real culprit of this war. He and his 
race will therefore likely have to pay the highest price for this war.””! 

The phrase “ferment of decomposition” —meaning an agent of de- 
cay or disintegration—was a favorite of Hitler's, and was derived 
from a century-old statement by prominent German historian The- 
odor Mommsen. In his History of Rome (1854), Mommsen wrote, “Also 
in the ancient world, Judaism was an effective ferment of cosmopoli- 
tanism and of national decomposition.” 73 


70 Entry dated 13 May 1943. 

71 Entry dated 13 Dec. 1944. 

7 For example, in his speeches of 12 April 1922 and 1 September 1933. See A. 
Hitler, My New Order (New York: Reynal and Hitchcock, 1941), 24, 194. 

73 “Auch in der alten Welt war das Judenthum ein wirksames Ferment des Kos- 
mopolitismus und der nationalen Decomposition.” (Vol. 3, p. 550). In English: The 
History of Rome, Vol. 3 (Cambridge, UK: Cambridge University Press; William Pur- 
die Dickson, trans., 1871/2010), 643. 
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CONCLUSION 

I trust that the point is made: that, for centuries, Jews have drawn 
condemnation from many of the most insightful and influential think- 
ers of the day. The most biting words continue to ring in our ears: 
Claudius’ “plague infesting the whole world”; Seneca’s “accursed 
race”; Tacitus’ reflections on their “hatred of mankind” (odium humani 
generis); Luther’s depiction of the synagogue as “a den of devils”; 
Herder’s reference to that “republic of cunning usurers”; Hegel’s 
stinging comment that the Jews “borrow with deceit, and repay confi- 
dence with theft”; and perhaps most pointed of all, Voltaire, who sees 
the Jews as “cringing in misfortune, insolent in prosperity.” 

If I should hazard some overall conclusions here, three come to 
mind. First is that the evident persistence of certain complaints across 
millennia and over diverse nations and societies is indicative of a real, 
objective, underlying cause: personal and sociological Jewish traits 
that have a large genetic component. Five themes in particular stand 
out as dominant and enduring criticisms: (1) a fixation on money and 
material wealth, marked by economic deception, theft, and usury; (2) 
disproportionate and irresponsible use of power, in the spheres of pol- 
itics, intellectual discourse, and media; (3) seditious, rebellious, and 
war-mongering behavior; (4) vice-ridden, morally weak, and exploita- 
tive of others’ vices; and (5) misanthropic. Where Jews appear, so too 
do these problems. The form and intensity of their manifestation may 
be culture-specific, but their presence is virtually guaranteed, indicat- 
ing a strong racial or ethnic origin. 

Second, the astonishingly disproportionate power and influence of 
the Jews seems due, in large part, to the corruptibility of non-Jews in 
power. We know all too well the moral fallibility of others, but it nev- 
er fails to surprise at how easily, and how completely, people will 
compromise themselves for the wealth and power offered by the Jews. 
And it is not simply a matter of something like, say, prostitution, 
which comes at the expense of oneself; rather, it is a deeply criminal 
sort of corruption, as when one sells out one’s own people or one’s 
entire nation, or ruins whole economies, or destroys the environment, 
or commits mass murder, or any number of equally heinous crimes. 

Third is the amazing pliability of the public at large, and the relative 
ease with which the so-called democratic masses are manipulated and 
brainwashed. Dominant control of media is thus essential. From the 
1870s in Europe and the 1890s in America, Jews have held increasingly 
dominant positions in newspapers, radio, theater, the motion picture 
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industry and television—either as owners or managers (or both). In 
the past four decades the control has been almost complete. And the 
public seems either to not know, or not care. Perhaps the masses are 
content to let Jews run their lives. Or perhaps they are in denial about 
the modern-day Judenfrage—“It's not the Jews, it’s the Republi- 
cans/Democrats, or the liberals/conservatives, or the unions, or the 
poor.” The few who bother to dig into the matter know better, but 
then, they can do almost nothing about it. Clearly the situation will 
have to get much worse before the masses “awake” (as the Germans 
used to say). 

Given that America has been remolded to conform to Jewish inter- 
ests, it is not surprising that American power is being used to promote 
the American form of democracy on the rest of the world—a particu- 
larly toxic blend of globalism, laissez-faire capitalism, multicultural- 
ism, inclusionism, and moral relativism, all backed by a high-tech in- 
frastructure. It is precisely these conditions that are most favorable to 
Jewish-American interests, and it is these conditions that allow opti- 
mal manipulation of peoples and nations. 

But enough. What a dilemma for this modern, Judeo-centric world — 
how to confront and explain a past with so much “hatred.” Ardent Zi- 
onist and prominent Jewish lawyer Alan Dershowitz put it nicely: 
“How does one understand ... the virulent anti-Jewish statements of 
intellectuals throughout history?””> He cites a pathetically brief list of 
names, most of whom —including H. L. Mencken, George Bernard 
Shaw, Henry Adams, H. G. Wells, Edgar Degas, Theodore Dreiser, T. S. 
Eliot, Aleksander Pushkin, Thomas Edison, and Pierre Renoir — did not 
even warrant a single mention in this entire essay.” Yes ... how to ex- 
plain it? Dershowitz has his answer: 


74 A brief elaboration can be found in Dalton, Debating the Holocaust, Ibid., (Chi- 
cago: Theses and Dissertations Press, 2009), 238-239; see also Kevin MacDonald, The 
Culture of Critique: An Evolutionary Analysis of Jewish Involvement in Twentieth-Century 
Intellectual and Political Movements (Bloomington, IN: 1stbooks Library, 1998/2001; 
originally published by Praeger [Westport, CT]), Preface to the First Paperback Edi- 
tion. 

73 Alan Dershowitz, Chutzpah (New York: Little, Brown, 1991), 113. 

76 To be fair, he also mentions by name a few individuals— Diderot, Kant, Taci- 
tus, Wagner—that I did examine. With little in the way of elaboration, we are ex- 
pected to take him at his word that the cited individuals were pathological anti- 
Semites. 
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The answer to the question ‘why? probably lies more in the 
realm of abnormal psychology than in any rational attempts to 
find understandable cause in history, or economics. Anti- 
Semitism is a disease of the soul, and diseases are best diagnosed 
by examining those infected with them. 


The only rational point of agreement here can be to examine those in- 
dividuals...yes, their actual words, in full, in context, and in light of the 
broader and more persistent historical trends. Perhaps then we shall bet- 
ter understand this enduring phenomenon of anti-Jewish thought. 

Having now gone through the long history of anti-Jewish criti- 
cisms, the reader may resist broader conclusions. One may say, “I 
don’t see these characteristics in the Jews I know. Or at least, not to a 
greater degree than in people generally. Jews today are not like that; 
in fact, I know two or three who are very personable and nice.” This 
is understandable but misguided, for several reasons. First, it should 
be obvious that there will always be individual exceptions, and that 
even characteristics with a strong racial component will vary amongst 
persons. Second, a very large component of Jewish influence comes 
from the organized Jewish community — organizations like AIPAC, 
the Anti-Defamation League, and organized intellectual and political 
movements like neoconservatism. The fact that some Jews do not 
sympathize with the goals of these organizations and movements is 
irrelevant to the issue of Jewish influence generally. Third, most peo- 
ple are not placed in conflict with Jewish attitudes or values on a day- 
to-day basis, and thus do not feel the brunt of Jewish action. 

Furthermore, at least in the major Western nations, Jews hold dom- 
inant influence; they are “riding the whip hand,” but quite often their 
influence is not apparent because it takes place below the visible sur- 
face of society. Topics such as Jewish influence on the media or in 
fomenting the war in Iraq are off limits precisely because of their in- 
fluence on the mainstream media, and as a result most people are ei- 
ther uninformed about the issue or are too intimidated to discuss it 
publicly. This is certainly true in the United States, and one sees the 
same phenomenon in other historically White societies in Europe, 
Canada, and Australia. 

Additionally, some societies have specific situations that make 
them amenable to Jewish interests. Germany, for example, is in the 
grip of a Holocaust-guilt ideology, and thus subservient to Jewish in- 
terests. India shares common cause with Israel in opposition to Islam. 
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And in Russia, most of the so-called “oligarchs” —those billionaire 
nouveau-capitalists who hold sway over much of the economy —are 
Jewish. 

Throughout the West and much of the rest of the world, then, Jews 
need only maintain the status quo. Jewish influence is on auto-pilot. 

Finally, much of the American (and thus Western) public has been, 
in effect, brainwashed by Jewish-inspired media and academia to ac- 
cept their agenda. The ideologies of multiculturalism, free-market 
capitalism, unrestrained immigration, human equality, ruthless eco- 
nomic competition—all these work to Jewish advantage, and nearly 
all Westerners accept them as good and desirable. This, despite the 
fact that none of these things have roots in classical Western civiliza- 
tion. Even our Judeo-Christian background — which is in truth a whol- 
ly Jewish construction””—establishes sympathy to the Jewish cause. 
Thus, when Jewish values or characteristics are promoted in media or 
governmental policy, most people don’t recognize them as such, or 
their pernicious consequences. Most of us are brainwashed to think 
according to Jewish interests, to a greater or lesser degree, and we 
therefore do not see those interests for what they are. 

This brief analysis will have to suffice for the moment. It is always 
a hazardous and speculative proposition to draw conclusions from 
history. But it seems that one thing is certain. If by chance you should 
find yourself, dear reader, being critical of Jews, know this: you are in 
good company indeed. 


77 A strong case can be made that early Christianity was largely fabricated by St. 
Paul and his fellow Jews in reaction to the Roman occupation of Palestine. This was 
precisely Nietzsche’s contention. For details, see my article “Nietzsche and the ori- 
gins of Christianity,” The Occidental Observer, Jan. 30, 2010. 
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